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The foliowing pamphlet was originally intended 
for private circulation only, amongst my personal 
friends and acquaintance ; but having been em- 
boldened to think that it might be of use or 
interest to others in the Society who would take 
the trouble to read it, I have ventured on its 
^■publication in the usual way. 

^H Should it be so fortunate as tu meet with 

^Breaders, I must beg of them to bear in mind the 

purpose for which it was written, and on that 

ground to excuse my egotism and any deficiencies 

jOr improprieties in the composition. 

J. W. C. 
May, 1S70. 



^Jb( 



Otiakerisni and the Church. 



As the limits of a Letter of Resignation do not afford 
room for entering into reasons, and as I have little 
opportunity for personal explanation with individuals, I 
desire, on leaving a Society in which I was born and have 
passed all my life, and in which at one time I thought I 
should have ended my days, to inform its members — 
many of them my relatives or personal friends — of the 
grounds of my change. 

In my resignation, I stated that beyond at one time 
taking it for granted that the Friends were right, I had 
never been fnlly convinced in my heart of the truth of 
their peculiar views, and that, during frequent and 
lengthened periods of illness and seclusion, I had been 
led to see more clearly that they were in error on those 
leading points of distimtion which could alone jtistify their 
existence as a separate religious community. 

Before entering upon reasons, it will be necessary to What is 
define what are those " leading points ; " what, in fact, is is 
the essence of Quakerism as distinguished from general 
Christianity. 

I am aware that Quakerism is very different now to 
what it was when I was young, and that much liberality 
and enlightenment have pervaded the Society since that 
period; that matters then thought important are now 
almost disregarded. Take, for example, the ideas on 
"dress and address;" these peculiarities arc fast dis- 
appearing ; but I appeal to any one who ii-a.VL xt-Ki'ewSJJVis 
le SocifAy thirty years ago, awd Auitc ■a.O^'&c.MAe^^i.^^ "^^ 
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6 QUAKERISM AND THE CHURCH, 

truth, to say whether they were not then regarded t 
aliKost essentials to a Christian life, At any rate, it isi^ 
fact, that no member was admitted to any office, howevaj 
humble, even to be a door-l<ceper at a meeting 
to collect a' subscription — that his very existence, ftfl 
Society purposes, was ignored unless he wore 
" Friends' dress ; " and this, not on the ground of hjj 
neglecting a prescribed costume, for the idea of . 
"costume" has always been disclaimed, but because tht 
wearing of any other than the "plain dress," as it ^ 
called, was regarded as an indication that the individui^ 
was in some way not a proper Friend — that he w; 
of the " world " than of the church. 

Passing by these almost discarded peculiarities, tliei 
are two other views which I believe are considered inj 
perative as matters of faith and practice ; these are, I 
unlawfulness of all oaths, and of war, But these opinioi 
are held by individuals of other denominations, 
form no groimd for the setting up of a separate religioiH 
society. 

Friends have also been distinguished by their cflbrt 
on behalf of the slave, and for the abolition of capits 
punishments : but these are matters of philanthropy am 
not of doctrine. 

There remains, then, the grand principle which dia* 
tinguishcs the Society of Friends from all other churcha 
or sects, and which they arc accustomed to sum 
under the expression of " the entire spirituality of t 
gospel dispensation." This idea has led to the rejection^ 
of tlic outward ordinances of Baptism and the Lord's 
Supper, and to their views on worship and the ministry. 

George Fox, the founder of the Society, when 1 
received, or supposed he received, his divine comni 
wrote in his Journal (Leeds edition, pages iil-ll4)d 
"Now the Lord opened to mc, by W'la \iw\s\blc ^owei 
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that every man was enlightened by the divine light of 
Christ . . I was sent to bring people off from all their 
own ways, to Christ, the new and living way ; and from 
their churches, which men had made and gathered, to the 
church in God — the general assembly written in heaven, 
which Christ is the Head of . . I was to bring people 
off from all the world's religions, which are vain. , , 
I was to bring them off from all the world's fellowships, 
and prayings, and singings, which stood in forms without 
power, that their fellowship might be in the Holy 
Ghost. . . I was to bring off from Jewish ceremonies, 
and from heathenish fables, and from men's inventions, 
and worldly doctrines, by which they blowed the people 
about this way and the other way from sect to sect ; and 
all their beggarly rudiments, and their schools and 
colleges for making ministers of Christ, who are indeed 
ministers of their own making but not of Christ's ; and 
from their images and crosses, and sprinkling of infants, 
and their holy days {so called), and all their vain 
traditions." 

Here we have the original propounding of Quaker- 
ism, the doctrines of which were soon afterwards reduced 
to formal propositions and supported in logical style by 
Robert Barclay the apologist. 

I will now endeavour, though very incapable for such The three 
a task, to examine into the three points which make up ' h 
Quakerism as distinguished from general Christianity : ■ 

namely, their rejection, ist, of Baptism — 2nd, of the I 

Lord's Supper — and, 3rd, their ideas and practice on H 

worship and the ministry. ■ 

It is because I believe they have erred from the truth Keosotufl 
on all these points, that I leave the Society and join ^^ ^^-% 
the Church. I 

I know how utterly unworthy I ^.m to t'u^.e.'C \-s*.o ■a.ti M 

argument on religious questions \v\l\v m-itv^ 'wVoto. "S- ■^.■to- fl 
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8 QUAKERISM A^D THE CHURCH. 

now addressing : men and women of deep religious e 
perlence, who have shown their faithfulness in their liw 
and compared with whom, in spiritual matters, I am but 
as a diild. 



DifficuUy I 3igQ i;now the nearly insurmountable difiiculty of ' 
proaching approaching a Friend's mind on the subject of outztjard 
ject ordinances. Their minds are so thoroughly imbued with 

I the principle of what they term "the entire spiritualitj- 
of the Gospel dispensation," it forms so much a part of 
their nature, that any hint from a member that our 
- Saviour might have referred to water-baptism when He 
was commissioning His apostles to baptize all nations — 
that the one baptism spoken of by St. Paul might mean 
that of water and the Spirit— or that the "washing of 
regeneration" has any reference to water, except in a 
purely figurative sense — tliat any such hints as these 
simply shock their feelings, and they pity the misguided 
individual as one returning to the "weak and beggarly 
elements." They look upon outward ordinances as some- 
thing opposed to spirituality ; to them, " outward " and 
" inward " arc as completely opposed to each other as if 
body and soul were separate and antagonistic existences. 
ViVMg Therefore, before entering on a subject on which I 

*'" have no h«c argument to bring forward — nothing new to 
say — no authority to refer to but the Book which Friends 
read or hear read every day, I wish to suggest to the 
minds of my readers the possibility of there being t^vo 
sides of the question — the possibility that on the question 
of these outward ordinances the Society of Fricndi^jj 
instead of all other Christians from the times of ou 
Sawour to this day, may have been wrong — that, wlial 
they have heard solemnly spoken of in their mcetii^s a 
■' the tnith." may only have been a part of the trutt 
after aJl 

If any of my friends can bt'niy Vntir miniis Vo t 
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admission of this possibility,' I invite them seriously to 
read and consider the following pages. 

I will even go a step further, and ask them, for argu- 
ment's sake, to suppose for the time being that the 
preponderance of opinion is against the Society's views, 
and that the burden of proof rests with the rejectors 
rather than with the assertors ; for I believe it is a fact 
that it never occurred to any orthodox Christian man 
before George Fox, and certainly to no body of orthodox 
Christians, to reject or discontinue the use, in some form 
or other, of the two ordinances instituted by our blessed 
Saviour — the one, on the eve of His sacrifice on the cross 
for the sins of the world, and the other, in His parting 
interview with His disciples before His ascension in His 
risen and giorified body to sit at the right hand of God. 
I say " orthodox " Christians, because there have been 
parties from time to time in the earlier or middle ages, 
who, as the result of other errors which Friends would 
disclaim, have denied or corrupted the doctrine of 
baptism. It is true there are, and iong have been, 
\'arieties of opinion as to the efficacy or effect of these 
ordinances, these being matters not so clearly revealed 
to us; but this is a very different matter from rejecting 
their practice and obligation altogether, a step which no 
body of Christians has dared to take, with the one ex- 
ception of the Society of Friends. 

We will commence with "Baptism." To any one BArris! 
accustomed to accept the words of the New Testament 
on this subject, in their plain and natural meaning, 
that is, to any one but a Friend, it would be hard 
to imagine on what grounds the Society can reject this 
ordinance, nor can one satisfactorily adduce proofs in 
its support until these grounds are ascertained. 

I. From the expression in George Fo-i^?> 'Jouvno.\,'^'^'='^^^ 
before quoted. I infer that he con=>\iiete,ii \i-i,-^M\'5.TO.vo^'^^^^"^ 
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one of the "Jewish ceremonies" from which he was 1 
"draw people off;" but he afterwards (page 389) admit 
that its practice was continued, that the apostle Paul 
" was very tender to people while he saw them walk i 
simplicity, as in the case when they were scrupuloui 
about meats and days. In like manner he was tender c 
cerning the baptizing with water; but when he saw th 
began to make sects about it, some crying up Pai 
others Apollos, he judged them and called them camall 
and thanks God he had baptized none but such and su^ 
declaring plainly that he was sent to preach the gospt 
and not to baptize, and brought them to the one baptisin 
by the one Spirit, into the one body which Christ I 
spiritual man is the Head of." 

2. Robert Barclay, the earliest and most leartWl 
writer in support of Quakerism, asserts this propositioiH^ 
"As there i« one Lord and one faith, so there is i 
baptism, which is not the putting away of the filth 1 
the flesh, but the answer of a good conscience beforti 
God by the resurrection of Jesus Christ." He insists thai 
the baptism of John, " the proper and peculiar administnto 
tor of water-baptism." was a figure of that of Chri3^> 
which was to be of the Holy Ghost and of fire, and thaCl 
the figure was to give place to the substance. To t 
objection that Christ himself commanded His discipi«ii 
to baptize (Matt, xxviii. 19), he replies : " That is beggiiq 
the question, for I could never yet read that He c 
manded His disciples to baptise with water'' 

3. Joseph John Gumey adopts the same view as to tbi 
distinction bet\veen John's baptism and that of Chris! 
but he commences his argument by referring to t 
well-known conversation of our Lord with Nicodcmuij 
where He said; "Except a man be born of waters 
of the Spirit, he cannot enter into the kingdom of Go 
and says that those who would prove that to 
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" bom of water " in this passage literally signifies to be 
"outwardly baptized," defeat their own purposes by 
'" proving too much," for if that were true it would over- 
turn the whole system of Christianity. 

Each writer also enters at lai^e into sundry reasons The qiies- 
and arguments ; but as all the artjuments and good ijj,,^' 
reasons in the world are worth nothing as against one 
command of Christ, the real question at issue, for. a 
well-informed and thinking Friend, is whether our Saviour 
did or did not command baptism with water. 

4- Besides those holding the positive views above 
referred to, I hope I shall not be considered very un- 
charitable if I assert, as 1 do to the best of my belief, that 
a very large majority of members, taking young and old 
together, have no views at all upon the subject, Thej- 
have been brought up in a system of Christianity vithont 
the outward ordinances, and they know and think nothing 
about them : when they hear the plain words of the New 
Testament read out, they either take little notice of them 
or explain them away in their own minds as matters not 
now obligatory, and not regarded by " Friends." 

Now let us sit down, and turn over the pages of the Referenfl 

New Testament, and see if we can find out for ourselves, j^,,^^ 

witli the assistance, I trust, of the Holy Spirit, whether or ^^"^ ' 

'■ the ques- 

not our Saviour commissioned His disciples to baptize li' 

with water — whether the Christian baptism be one of 

water and the Spirit, or simply, as Friends maintain, a 

submis.sion to or reception of the Holy Spirit without 

any outward form or ceremony — wltether it has pleased 

the Almighty, in His inscrutable wisdom, to connect an 

outward act which can be seen and ascertained, with a 

spiritual gift — or whether He intended entirely to 

disconnect tlie spiritual gift from any visible form, and 

iQ let it only be known as it is felt, or supposed to be 

felt, by the recipient. 



John's 

i 
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12 QUAKERISM AND THE CHURCH. 

We must remember that the New Testament is not'i 
collection of texts for us to pick out and meditate a 
theorise upon, nor yet is it a book written for the purpoa 
of founding a system of religion ; but it contains i 
number of narratives and letters, written for, and ; 
dressed to, existing Christian churches, who were abeadjl 
instructed orally by the apostles and disciples of Chrisf 
and had each, doubtless, been taught many things beyoni 
those contained in the particular communication writtei 
for their use. Therefore, in endeavouring to ascert 
any question on its authority, we must not only stu^ 
the whole book, but we must remember the circumstance 
under which it was written, and not expect to find sud 
detailed instructions as would have been given for 
establishing a new system, We must try to realise what 
the Christian churches then already knew and did, I 
enable us fully to appreciate the instructions written fori 
their benefit, 

The first reference to baptism we meet with is, of( 
course, to that of John ; who came baptizing nntb water,* 
and preaching the baptism of repentance for the i 
mission of sins, and proclaiming that tiie "kingdom of* 
heaven" was at hand. He announced the coming of 
One mightier than himself, whose shoe's latchet he waJ 
1. not worthy to unloose, and said: '■ I indeed baptize you* 
with water unto repentance . . . but Heshall baptize yon 
witli the Holy Ghost and witli fire." 

From this last expression the Friends (with F»h^i 
Barclay, and Gurncy) ai^e that the baptism of Christ' 
was to bo something the reverse of John's; that wherea*' 
John's was of water, His was to be. not of water, but' 
only of the Spirit. Had such a form of expression been- 
quotcd against Robert Barcla>-'s vtcws,that acute n 
would very soon have let his opponent know how badi 
liis logic was, for that because Christ was Xo b^^t\« 
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the Spirit, it by no means followed that He would not 
baptize or command baptism with water also. No one 
denies that He baptizes with the Holy Ghost : the only 
question for Friends is, whether He did not also command 
outward baptism with water. Although this expression 
of John's no doubt had reference to the spiritual effects 
which should accompany the baptism of Christ in all 
future time, and also to the cleansing and purifying 
influence of the Holy Spirit on the contrite heart ; yet, I 
apprehend its primary, though not exclusive, meaning 
was a prediction of that miraculous outpouring of the 
Holy Ghost and of fire which took place on the day of 
Pentecost And in this view, the antagonism of water 
and the Spirit insisted upon by Barclay, does not afi'cct 
the question of ordinary baptism or the ordinary influence 
of the Holy Spirit at all. 

Our Saviour, just before His ascension, commanded 
His apostles "not to depart from Jerusalem, but waitActsi 
for the promise of the Father, which," said he, "ye have 
heard of me. For John truly baptized with water ; but 
yc shall be baptized with the Holy Ghost vot many days 
licnce." Then read the account, in the second chapter, of Ada 
wliat took place on the day of Pentecost, a few days 
afterwards, how, " when thcj' were all with one accord in 
one place, there came a sound from heaven as of a 
rushing mighty wind, and it filled all the house where 
they were sitting. And there appeared unto them cloven 
tongues like as of fire, and it sat upon each of them, 
And they were all filled with the Holy Ghost, and began 
to speak with other tongues as the Spirit gave them 
utterance," Here was a baptizing with the "Holy Ghost 
and with fire" as obvious to the senses as was John's 
baptism with water; so that if John meant actuajjyto 
contrast his water-baptism with that of the Holy Gtvi^*^ 
and of fire, we have here a IxXeroX IuVWitrwiI q^ "^^^s- ■?^^- 
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^^H diction, and have no occasion to go out of our way i 

^^M assert that the use of water was thenceforth to be dM 

^^1 continued forever. That Peter understood this miraculo 

^^M gift to be the fulfilment of John's prediction, is evidei 

from the account of his visit to Cornelius (Acts xi. 1^ 

and X. 44-48), to which I shall afterwards refer. 

We must also bear in mind that our Saviour himsel 

before entering upon His ministry, submitted to : 

baptism of John, because "it became Hini to fulfil aJli) 

righteousness." And as He came up out of the watt 

^H the Holy Ghost descended in a bodily shape like a dov< 

|H upon Him. (Matt. iii. 13; Mark i. 9; Luke iii. 21.) 

■BnriM or We next find it recorded in the third chapter of t 
His dis- ^ , , 

dplts Gospel of St. John, immediately after the account l, 

'""^ ' the well-known conversation with Nicodcmus(of whichV 

John iii. I shall next speak), that "after these things came Je; 

and His disciples into the land of Judea : and there HwV 

tarried with them and baptized. And John a/so waall 

baptizing in JEnon, near to Salim, because there wai 

John iv. much water tliere." And in the following chap. (\*s. i, j 

I it is stated that "the Pharisees had heard that Jesw 
made and baptized more disciples than John (tliougj 
Jesus himself bapti;!ed not, but His disciples)." 
seems hardly credible, but it is the fact, that Friendl] 
expositors lay hold of this parenthesis as evidence thai 
water-baptism is not required, because Chri.st did not 
then administer it himself. Joseph John Gurney, in hisll 
Obscitiatimts (p. 103), says: "Those preachers < 
gospel, therefore, who consider it their duty, in coiv*!! 
formity with the great fundamental law of ChristianJ 
iiorship, to abstain from the practice of baptizing theipi 
convert.* with water, have the consolation of knowing d 
that in adopting such a line of conduct they 
following the example of Him who is on all liand*lj 
allowed to have afforded us a perftct paWttn." Whatkl 
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arc they gods, that they should disobey even an 
alleged command of Christ, on the plea that He did not 
do himself what He told His disciples to do? for it 
cannot be supposed that His followers would have been 
allowed to make and baptize more disciples than John 
did, without His command. It would much more 
become such a minister to follow the example of Christ, 
where He said, '" thus it becometh us to fulfil all 
righteousness." Even assuming that Christ never bap- 
tized with His own hands (which is by no means 
evident), the argument is still most futile, for Christ is 
God, and it was, and is, His province to baptize with the 
Holy Ghost, to sanctify the baptism of His ministers 
with the grace of His Holy Spirit 

As the Friends' line of argument is never to admit 
that the word " baptize " means, or includes, baptism 
with water, unless it be stated so plainly that it is 
impossible to deny it, they may say that though Christ 
or His disciples baptized, yet it does not appear that it 
was with water. To ascertain this point, we must refer 
to our text. We find it stated (v. 22) that "Jesus and 
I lis disciples came into the land of judea, and there He 
tarried with them, and baptized. And John also was 
baptizing in ^non, because there ivas much water there ;" 
and in the next chapter it states that "the Pharisees 
heard that Jesus made and baptized more disciples than 
John (though Jesus himself baptized not, but His 
disciples)." It would be an in.sult to any man's reason 
to add a word to these extracts in proof that Christ 
or His disciples, as well as John, were baptizing with 
water; and I think no Friendly apologist wouJd main- 
tain that the Pharisees heard XhaX Christ baptized more 
disciples with the Spirit, than John did with water, for 
how could they have discovered these secret ■^■\^\t\V\i.-i^. 
baptisms > 
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We will aow consider tlie remarkable conversatioifc 
vith Nicodemus, mentioned in the third chapter of the' 
Gospel of St. John, as having taken place before our 
Johnili, Saviour went with His disciples into Judca to bapti 

^^m Before doing so, liowever, I ivould call the attention of 

^^H my readers to the fact that this gospel is supposed to 

^^M have been written fully half a century after the deatii of 

^^M Christ, and for the use of churches whose members had 

^H all been initiated, rightly or mistakenly (and I believe 

^H Friends arc compelled to admit this), by the rite of 

^H baptism with water. In writing his gospel, then, for-- 

^^M the use of people who must have been accustomed to < 

^^1 look upon water-baptism as a matter of course for* 

^^m all Christians, St. John relates that a man named'. 

^^B Nicodemus came to Jesus by night, and said uato< 

^^B Him: "We know that Thou art a teacher come from^ 

^H God : for no man can do these miracles that Thou doest,i 

^^1 except God be witli him." Jesus answered; "Verily,i 

^H verily, I say unto thee, Except a man be Pant again, hd 

^^1 cannot see the kingdom of God." Nicodemus, not' 

^H understanding this saying, replied : " How can a man be ■ 

^^B bom when he is old } can he enter the second time into - 

^^V his mother's ^^omb, and be born ? " If our Saviour had 

^^M merely meant that a man must first be "regenerate" 

^^1 according to the popular interpretation of that word, or, 

^H as J. J- Gurney expresses it {Observations, p. Si), "con- - 

^H verted, cleansed, and introduced into newness of life by 

^H the Spirit of God." it is reasonable to suppose that He ' 

^^K would liave said so, as it »ould have been perfectly 

^^H understandable, and would have removed Nicodcmus's 

^^1 difficulty at once, it being easy to perceive that a man 

^H^ should experience a spiritual change. But if that were 

^^1 His meaning. His reply only adds to the difficulty. He 

^^1 answered: "Verily, I say unto thee, except a man be 
^^1 bom of n-aUr mid of the Spirit, he cannot enter into the ■ 
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kingdom of God." Why should He now add the word 
" water," if He had been speaking of a spiritual change 
only, before? Nicodemus was again astonished, and 
exclaimed: "How can these things be?" Now Nico- 
demus was a ruler of the jews, and ought to have been 
well acquainted with their customs. He might have 
remembered, that baptism with water was a practice 
adopted by the Jews in the case of their converts, and 
when a Gentile entered the ancient family or church of 
God, he was considered so entirely a new man, that he 
was spoken of as " bom again."' So our Saviour replied: 
"Art thou a master of Israel, and knowest not these 
things?" If water-baptism was here referred to as the 
initiative rite on entering the church or kingdom of 
God, what plainer words could Christ have used to 
explain His meaning to a Jew? If it were not intended, 
is it likely that He would, without any object, have used 
words which He knew (for He knew all things) would, 
with one exception, deceive His church for more than 
r.Soo years, and, to all appearance, will do so to the end ' 
of time ? this one exception being a small society which 
came into existence two hundred years ago, has since 
been gradually decreasing in numbers, and of whose 
members a large section have become Unitarians, 

J. J. Gurney's argument seems to be that our 
Saviour could not have referred to water- baptism, 
because it would be absurd to suppose that no one could 
go to heaven unless he were baptized with water. Even 
if He had said that, we have no right to reject His 
words, for the Scriptures contain in places some very 
strong language, which might make one despair, if we 
had no other grounds on which to liopc for mercy. 
Even calling one's brother a hard name places one in 
danger of "hell fire." And if the similitude ot xW 
camel and the needle's eye wctc \.o W ^.■^^fL'i■^ Xv^tvi^'i 
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and absolutely, there would be little prospect of meetit^ 
the modern defender of Quakerism hereafter among Ul*! 
blest. 

But Christ said nothing of the kind. Hesaid: "Unb 
a man be born of water and of the Spirit, he cannot ent« 
into the kingdom of God," What is this "kingdom 
God" which must be entered by water and the Spirit, 
It is what John the Baptist spoke of, when he 
"Repent, for the kingdom of heaven is at hand." It 
the " net cast into the sea. that gathered of every kind 
(Matt. xiii. 47). It is the field in which " the wheat an< 
the tares grew together until the harvest " (Matt. xiii. 24^1 
It is the kingdom, or church of Christ, outward and' 
visible as to the body, inward and spiritual as to thi 
individual. 

it is not stated that there is no salvation beyond the 
pale of this kingdom, that would be a restriction too sad 
to contemplate; only the initiative into the kingdom 
then close at hand was to be by a "new birth of water 
and the Spirit." 

If it be urged that this is absurd, and it be asked ' 
what effect water can have on the soul, or how and v>hy'' 
its application can have anything to do with the adniis- ', 
sion into a spiritual kingdom.' I can only reply that'l' 
Christ has said so ; but I cannot tell wAy, any more than '1 
I can tell why my soul, which comes from God and is lol' 
live for ever, should be corrupt, because my body which ' 
is soon to die and return to the dust, is descended from '[ 
Adam, who ate an apple which he was forbidden to cat ; ■ 
but I learn from the Bible that that is the reason.' 
Therefore, we sec from this, as from our own experience, ' 
that there must be some mysterious connection and 
mutual influence bchveen body, soul, and spirit; or moral 
corruption could not follow physical descent, any more 
f/i3ij bodi/}- degeneration could follow moiiV di^jas^mcnt,' 
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as wc know to be the case with degraded individuals, 
and races. 

I might also deny that there is any incongruity in 
the required application of water, as there is an obvious 
appropriateness in the association of an externa! 
cleansing agent with the admission of a corporeal and 
spiritual being into a spiritual kingdom, whose mem- 
bers should be pure and holy. The practice of some 
outward act on admission to God's family or church is 
consistent with all His recorded dealings with men since 
the time of Abraham ; and the particular rite in 
question was brought into remarkable prominence by 
the forerunner of the Messiah, in announcing His 
approach ; our Saviour's submission to it was honoured 
by a voice from heaven decJaring His Sonship, and by 
the visible descent of the Holy Ghost ; and at the very 
period of this conversation Christ and His disciples, as 
already shown, were actually engaged in administering 
the same rite. 

I' am not wishing to inculcate any particular views as 
to baptism, but only to show that this conversation with 
Nicodemus had an evident reference to it, and is one 
h'nk in the chain of evidence to prove that our Saviour 
instituted, or continued, if you prefer it (though, of 
course, witli greatly added grace and spiritual gifts), the 
practice of baptism with water. 

It is the fashion with the opponents of baptism to 
deny its present use, because it was a Jewish ceremony, 
as if everything that the Jews did must, of necessity, be 
rejected now, as opposed to Christ, as if the law and 
Christ were actually at enmity. 

We now come to tlie parting injunctions of ourciiriat's 
Saviour, on the proper interpretation of which, I believe, ^mi^ 
StS the question whether Friends arc right oc vJ'c<:l^^^.'H^i^^ 

;he gospel of St. Mark (xvi. 1 =,> \\. Xs te.cotiii'ii 'CKa.vVvt^ vv 
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^H appeared to the eleven as they sat at meat, 

^^H unto them : " Go ye into all the world, and preach 

^^H gospel to every creature. He that believeth and 

^^P baptized shall be saved ; but he that believeth not shall 

^" be damned." 
MiHhtw In Matthew's gospel (chap, xxviii. v. i6, ig, 20) the 

19, 20. ' account is to the effect that the eleven having gone into 

^^T GaUlee, according to His appointment, Jesus came and 

^^M spake unto them, saying: '"All power is given unto mc in 

^^M heaven and in earth. Go ye, therefore, and teach all 

^^M nations, baptizing them in the name of the Father, and 

^H of the Son, and of the Holy Ghost : teaching them to 

^^m observe all things whatsoever I have commanded you: 

^^1 and, lo, I am with you alway, even unto the end of tfae^ 

^^M world." 

^^H Consider now to whom these words were addressed. 

^^M They were addressed to men who had accompanied our 

^^M Saviour in His three years' ministry ; who had known 

^^B the baptism of John ; who had assisted their Master ia 

^^H baptizing, or had themselves baptized, with water,' vuK 

^^V multitudes of people — for it is said {John iv. i) that th^ 

^^M " baptized tnore disciples than John," and yet to John's 

^^H baptism "went out Jerusalem, and all Judaea, and afl 

^^H the region round about Jordan" (Matt. iii. 5); to raat 

^^H who had heard our Saviour's conversation with Nico*. 

^^H dcmus ; to men who must, from their early JewidI 

^^H training and from their subsequent experience and 

^^1 practice under Christ, have associated the word iafifiM 

^^V with its natural and ordinary meaning of a dipping 

^^ft washing in water ; who had never heard it used in anjr 

^H other sense, except in that o/ie expression of John's, usod< 

^^^ before the commencement of their Master's ministry. 

^^K Is it likely that our Saviour at this solemn partiog- 

^^t interview, when commissioning His chosen el 

^^^ preach ihc gospel to every crealuie — ^\.q spxnad Hi« 
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kingdom amongst all nations — would have used am- 
biguous language — words likely to be misunderstood, 
and which He would have no opportunity again on earth 
of explaining until He comes to judge the quick and the 
dead ? Is it likely He would have used language which 
He knew would be misunderstood ? The supposition is 
preposterous : we can only accept the words, as we shall 
see the apostles did, in their natural and obvious meaning. 
Again ; the very words themselves appear to me to be 
repugnant to any other meaning. If Christ had meant 
a baptizing or cleansing by the Spirit, He would not 
have told the apostles to do i/mf, but would have com- 
manded them to teach al! nations, and He would bap- 
tize them with the Holy Spirit. To do this is the work 
of God, not of man. But the defenders of Quakerism 
insist that, as water is not actually named, the commission 
did not include water. We must, therefore, appeal to 
the apostles themselves, and see what they understood 
by the command. To this end we must read through 
the Acts of the Apostles, the only inspired book of Chris- 
tian ecclesiastical history which we possess. 

It was not long before occasion arose for them .to Peier'a 
speak. Our Saviour had told them to remain at Jeru- mon. 
salem until they should be endued with power from on ^"^J'' 
high. Ten days afterwards, as we have seen, on the day 
of Pentecost, they were al! filled with the Holy Ghost, 
and the visible appearance of cloven tongues of fire sat 
on each of them. Here, the prediction of John was 
fulfilled. Here, they received, in extraordinary measure 
and with visible tokens, the promise of the Father and 
the Son, " the Spirit of truth which was to guide them 
into all truth" {John xvi. 13) ; the Spirit which was to 
"teach them all things, and bring all things to their 
remembrance whatsoever He had sa.\d \iTvVa •Ci^'OT::^' 
Qdhn xiv. 26); and being so ev\d«.e,(i, ^-^A ^w-j^^V-'i "vi 
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speak the language of " every nation under ! 
Peter stood up with the eleven to address the multiti 
who had come together on hearing of this marvellous 
gift, and preached the first Christian sermon ever uttered 
by man. When the people had heard it, they were 
pricked in their heart, and said to Peter and the rest of 
the apostles, "Men and brethren, what shall we do?" 
Now mark the reply. It was the first announcement of 
Christian duty ever made by the followers of the crud- 
fied and risen Saviour — " Repent, and be baptized, every 
one of you, in the name of Jesus Christ, for the remis- 
sion of sins, and ye shall receive the gift of the Holy 
Ghost. . . Then they that gladly received his word 
were baptized, and the same day there were added to-l 
them about three thousand souls" (Acts ii 

This sermon alone ought to be sufficient to decitjj 
the question as to what the apostles themselves undo 
stood by our Saviour's command ; but I can imagial 
some Friendly objector replying: "Well, but Pet 
does not say anything about water ; he probaU 
referred to the 'one' baptism of the Spirit." Just insi 
the word " Spirit" in the sentence, and sec what sense il 
will make: "Repent, and be baptized with the Spiri 
every one of you, in the name of Jesits Christ, for 1 
remission of sins, and ye shall receive the gift of tlwfl 
Holy Ghost." 
sni But as this probably will not satisfy, we muat Io< 
"*' for an occasion where Peter spoke yet more plainlyj 
Passing for the time the accounts of Philip and Pai 
we will refer to tlic next mention of baptism by Pct« 
There was a man called Cornelius, a centurion 
the Italian band (consequently a Gentile), who was toldj<l 
in a vision to send for Peter, " who would tell him wh 
he ought to do." Peter, whu had not yet shaken off a 
bis Jcwiali feelings, and had scniyAcs aVxwV hcvldin^ 
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intercourse with the Gentiles, was in the meantime 
warned by a vision that he " should not call any man 
common or unclean," and accordingly went to Cornelius, 
who had gathered together his kinsmen and friends, and 
preached unto them Christ Jesus. "While Peter yet 
spake" (as if to shew him yet more clearly that the 
Gentiles were to be called as well as the Jews), "the 
Holy Ghost fell on them that heard the word," as on the 
apostles at the beginning— that is, the miraculous out- 
pouring, accompanied with the gift of tongues (Acts x. 46). 
Then Peter " remembered the words of the Lord, how 
that He had said, John indeed baptized with water ; but 
ye shall be baptized with the Holy Ghost" (Acts xi. 16). 
If the narrative ended here, Barclay and Gurney might 
congratulate themselves on having one passage of Scrip- 
ture in their favour. But, unfortunately for. their theory, 
there is a little more to come — " Then Peter answered, 
can any man forbid water, that these should not be bap- 
tized who have received the Holy Ghost as well as we .' 
And he commanded them to be baptized in the name 
of the Lord." 

Robert Barclay is not to be beaten even by this ! He Barclay's 
says, " It merely declareth matter of Fact, not oi Right." '"S^""' ^' 
There is no getting over the fad : so he says, " It only I 

amounts to tliis, that Peter at that time baptized those I 

men, but that he did it fay virtue of that commission I 

(Matt xxviii.) remains yet to be proved." (Apology, I 

p. 436.) On the previous page he virtually assumes that I 

the apostles did for a season so mistake it as to Judge ■ 

that water belonged to baptism. But he "sees not any I 

great absurdity whidi would follow, for it is plain that I 

tliey did mistake that commission as to a main part of I 

it, for a season, as where He bids them Go, teach all I 

natioTis, yet some time after they judged it unlawful tci ■ 

^Ettcli the Cciitiks." I 
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II quote this to shew Barclay's mode of reasoning. 
He forgets to observe how very soon they were put 
right on Hiat question by direct revelation, even if they 
did "for a season" misunderstand their commission to 
the Gentiles ; and he docs not tell us wttcn they were put 
right about baptism. 
But it is "matter of fact" that wc are wanting to 
ascertain. Wc want to know what this great apostle 
actually did, that we may judge, from his actions as well 
as from his words, what he understood to be the 
meaning of his divine Master's commission to " baptize." 
Philip of We will now go back to the second instance of 

• baptism recorded in the book of the Acts, Upon • the 
dispersion of the church at Jerusalem which took place 
after the martyrdom of Stephen, "Philip went down to 
the city of Samaria and preached Christ unto them" 
Acts viii, (Acts viii. 5) ; and when the people believed " Philip 
^' '^' preaching the things concerning the kingdom of God, 
and the name of Jesus Christ, they were baptized, bo^ 
men and women" (v. 12), 
Sent to To be quite sure that Philip did not baptize with t_ 

thc'Ethio. Spirit only, we must read on. In the 26th verse, we fim 
P'""' ... that "the angel of the Lord spake unto Philip, sayinj 
26. 39- Arise, and go toward the south, . , And he arc 
and went : and, behold, a man of Ethiopia . . who b 
come to Jerusalem for to worship, was returning, ; 
sitting in his chariot, read Esaias the prophet. Then thi 
Spirit said unto Philip, Go near, and join thyself to thi|j 
chariot" And Philip ran thither, and asked the man i 
he understood what he read, who replied. " How can 1 
except some man should guide me?" "Then Philip 
opened his mouth, and began at the same Scripture, antf 
preached unto him Jesus." We arc not told what Phllj^fl 
said in his discouree, but it is dear from the EtliJopian'fl^ 
reply that one thing he had preached was the duty ( 



QUAKERISM AND THE CHURCH. 25 

baptism ; for, "as they went on their way, they came 
unto a certain water : and the eunuch said, See, here is 
water ; what doth hinder me to be baptized ? And 
Philip said. If thou bcHevest with all thine heart, thou 
mayest And he answered and said, I believe that Jesus 
Christ is the Son of God. And he commanded the 
chariot to stand still : and they went down both into the 
water, both Philip and the eunuch ; and he baptized him. 
And when they were come up out of the water, the Spirit 
of the Lord caught away Philip, and the eunuch saw 
him no more: and he went on his way rejoicing." I 
know not in what form a more conclusive testimony 
could be given as to the belief and practice of the 
apostles and followers of Christ on the subject of 
baptism, and of the authority for that belief and prac- 
tice, than we have here. An " angel of the Lord " was 
sent to Philip to tell him to go in a certain direction, 
where he met the Ethiopian, and then " the Spirit said, 
Go near, and join thyself to this chariot." Here we have 
a preacher sent and directed by immediate divine com- 
mand. He preached to the man, convinced him tliat 
Jesus Christ is the Son of God, baptized him ZL'ith water, 
and then "the Spirit of the Lord" — who had been 
watching over and directing the scene — by a miracu- 
lous action, as if to convince the eunuch that what he 
had heard was indeed the truth, caught away Philip, and 
he saw him no more. 

The next instance relates to the conversion of Saul, Pad wa5 
afterwards called Paul. I need not recount the well- by Ana- 
known history of his journey to Damascus ; how he was "'^" I 
met by the Lord in the way, struck to the earth, and * 

sent blind to Damascus, where Ananias, a disciple of Acisix.iS. 
that city, was commanded by the Lord in a vision to go 
to him, that he might receive liis sight (natural and 
spiritual, I apprehend), "and immediately there fell from 
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^^H his eyes as it had been scales : aiid he received his sight 

^H^ forthwith, and arose, and was baptized" (Acts ix. i8). 

Acis Kxii. ■ According to Paul's own account {given in chap. xxii. 

i6), Aiianias's words, after telling him that he should be 

»a witness to all men of what he had seen and heard, 
were: "And now why tarriest thou? Arise, and be 
baptized, and wash away thy sins, calling on the name 
of the Lord." 
A Friends I have actually heard a well-educated Friend, to 
o^ecuon. ^.[jQjj, J quoted this passage, object that it did not 
appear that Paul was baptized with water ! 

I could only repeat the zi'erds to show the unreason- 
ableness of the objection — "Arise, and be baptized." 
What occasion was there to get up to receive the Holy 
Spirit, or how could Paul do it or have it done by getting 
up? "Why tarricst thou? Arise!" Was it necessar)' 
to bestir himself and get up, in order that his heart might 
be cleansed and purified by the Spirit of God ? My 
friend might, with as much reason, have refused to be- 
lieve that water was coming down from the skj'. if he 
were told that it rained, without the actual mention of 
water, because it once rained fire and brimstone, and 
might be doing so again! The idea has onlyjust occurred 
to me, but I believe there would be as much foundation 
for the one objection as the other, and that there are 
more passages in the Bible where the word " rain" docs 
not refer to or include water, than there arc where the 
word " baptize" does not refer to or include it ; and yet, 
when we are told " it rains," we generally suppose it to j 
be wet. 

Tlie apos- I will here refer to a piece of negative evidence whid 
luhai^n ^'^^ °"'' purpose, is almost as important as the strc 
j"*"^' positive evidence hitherto adduced in proof of the I 
wrc- terprctation put by the apostles and early Christians d 
r .Saviour's command to baptize all nations. WhiH 
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Paul and Barnabas were staying at Antioch after their Acts x' 
long missionary tour among the Gentiles, certain men 
(" false brethren," as Paul calls them in another place) 
came down from Judea and taught the brethren that 
except they were circumcised after the manner of Moses 
they could not be saved; this led to no small dissension, 
and it was determined that Paul and Barnabas should 
go up to Jerusalem to consult the apostles and elders. 
Some Pharisees, who had become converts, but were yet 
strenuous for the law, supported the "false brethren ;" so 
the apostles and elders "came together to consider of 
this matter" (Acts xv,). Here we have what has been 
called the "first general council" of the church, or to 
adapt my language to my readers, the first recorded 
" meeting of ministers and elders." It is supposed to 
have been held about twenty years after the death of 
Christ, so there had been plenty of time for the develop- 
ment and ascertainment of the truth. The report of its 
proceedings is extremely interesting ; their judgment 
was given by James, who is said to have been the first 
bishop of the church at Jerusalem, and was sent down to 
Antioch by chosen men of their own company as the 
judgment of the assembly "and of the Holy Ghost." 

Now, as the question before the council was, whether 
a certain Jewish custom should be insisted upon and 
continued in the church, it is reasonable to suppose that 
if there were any other Jewish customs (such, for instance, 
as water-baptism and the " breaking of bread ") which 
were improperly, or without authority, practised or con- 
tinued, that some right-minded man would have sug- 
gested that they, too, should be discountenanced ; but 
not one word was mentioned about either. If Baptism 
and the celebration of the Lord's Supper were "Jewish 
fables," as George Fox calls them, or were simply cus- 
toms permitted under misapprehension for a time, as the 
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better-informed Barclay and Gurney represent them I^H 
be, surely in twenty years some apostle must have sec^^| 

have 
nlirt 
jther 

weaqH 






his mistake ; some spiritually-minded man must have 
arisen ; some Christian must have perceived " tlie entire 
spirituality of the gospel dispensation ;" or, in other 
words, have become convinced of Friends' principle! 
But, no ; they never raised the question ; they still wei 

PaulsiiU on as before. Paul resumed his travels, and continued ' 
to preach and baptize, and to " break bread " with the 
disciples. He baptized, or sanctioned the baptizing of, 
Lydia and her household, and of the jailor at Philippi, 

Acts xvi. and " all his " (Acts xvi.), and of many of the Corinthians, 
including Crispus, the chief ruler of the synagogue (Acts 

Actsxviii. xviii. 8). At Ephesus, finding certain disciples who hi 

Actixix. only been baptized unto John's baptism, he told thi 

(that "John verily baptized with tlic baptism of repent- 
ance, saying to the people that they should believe on 
Him that should come after him, that is, on Christ Jesus; 
when they heard this they were baptized in the name o£ 
the Lord Jesus ;" and when Paul had laid hands on thcqn 
the Holy Ghost came upon them, and they spakfl 
with tongues and prophesied (Acts xix, 1-6). This lagfl 
incident is said to have occurred five years after tha 
council. 1 

Retro- We have now gone through the whole of the historicafl 

historical part of the New Testament, and noticed, I believe, eveqd 
hcripiure. jngt^jicc in which baptism is referred to; and yet wi 
have met with nothing on which to ground the Friendn 
^^ exclusively spiritual idea on the subject: not one word 
^^L which shows that the outward application of water waa 
^^1 itot a part of baptism. We liave seen that John baptizec| 
^^1 with water, our Saviour submitting to that baptism; thu 
^^H Christ or His apostles baptized extensively with watcra 
^^H that on His parting interview with them. He commandeq 
^^H them to go and teach and baptize all nations. That then 
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understood His words to mean baptism with water; that 
they practised it continually, instances being recorded 
during a period of fivc-and-twenty years; that though 
sundry difficulties arose amongst them as to Jewish ob- 
servances, the obligation of water-baptism was never 
called in question. We have read in the gospel of St. 
John, written sixty years after the death of Christ, and 
for the use of churches, of baptized men, to whom the 
idea of an «»baptized Christian would have been a con- 
tradiction in terms ; how Christ or His disciples baptized 
with water, and how He told Nicodemus that a man to 
enter His kingdom or church must be " born of water and 
the Spirit." 

In histories written for the use of churches and people, 
such as I have described, it would be useless to keep 
repeating in every instance that the converts and disci- 
ples were baptized. If they were told that their numbers 
increased, that many believed, or became obedient to the 
faith, it was no more necessary to add that they were 
baptized than to say '..ohat they believed, or ho'i.iJ they 
showed their obedience, and yet in many cases it is just 
the one act of obedience that is mentioned ; and it is a 
noticeable circumstance that there is no case of individual 
conversion recorded, in which it is not also expressly 
stated that the convert was baptized. 

Nor is this baptism ever spoken of as if it were a Bajidsi 
superfluous ceremony. It is associated with something sp^ijen or 
pertaining to salvation. " He that bclieveth and is bap- ^ ^ ""^™ 
tized shall be saved" (Mark xvi. i6); with the entrance 
into the kingdom or church of God (John iii. 5); with 
the reception of the Holy Ghost (Acts ii. 38); with the 
washing away of sins (Acts xxii. 16). 

We have no right, then, to assume that it is a matter 
of indifference which wc may reason or ai^ue away if we 
like, as the Friends do. 



^^ 30 QUAKERISM AND THE CHURCH. 

The But my friends wili, perhaps, still reply : " These oul 

' ward things were certainly permitted for a season out o 
condescension to the weakness and prejudices of ■ 
early Jewish and heathen converts ; but we shall find n 
the epistles, in which matters of doctrine arc more largdfl 
spoken of, that they are very little noticed or referred b 
that the apostles soon began to speak of their worthies 
ncss, and indeed to disregard or condemn them alto 
gether, as their minds became enlightened, and the! 
spirits were brought in subjection to the truth." 

Such an idea as this could not be entertained for on 
moment by anyone who had not prejudged the qucstioi 
who had not already made up his mind that baptisi 
with water was not an ordinance of God; for the epistles 
really abound in baptismal teaching, and disclose or en- 
lai^e upon the doctrine of baptism, to a people who 
Doclriiie already believed in its obligation. It was not my inten- 
..— '^ tion to say a word about the doctrine of baptism, as it 
would be besides the question in addressing a people who 
deny its obligation altogether ; but I find it will be vcr)' 
difficult to quote the epistles with reference to this sub- 
ject, and to make their meaning comprehensible to my 
friends, without giving them some idea about opinions 
or doctrines which they have been brought up to dis 
credit, without knowing what they arc. 

I shall not attempt, nor could I make a disquJsitioi 
on doctrine, but only give a few ideas which may lead C 
the better understanding of my subsequent remarks < 
each epistle. 

First, I must repeat that they were addressed 
churches of baptized believers, as the expressions used il 
them amply prove or imply. Then it must be nota 
that they are addressed to al! the members of th« 
churches, not only to the favoured few who, in J, J 
Gurncy'.s words, dcscripti\e of his idea of a chun 
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'■ really love and serve their Redeemer, and who cvhice 
by their conduct and conversation that they are brought 
under the influence of vital religion" {Ods., p. 22). And 
these members are spoken of in terms which, in modern 
acceptation, would convey a rather different meaning; 
they are called "saints," "holy brethren," " faithful," and 
"believers;" names then applied to rt// professed Chris- 
tians as distinguished from ;(?/believcrs (for instance, 
collections were made for the "saints" at Jerusalem — 
Peter came to the "saints" at Lydda) ; but these "saints" 
and "faithful" ones are afterwards lectured as being, 
many of them, very great sinners. The contrast between 
the style of address and the subsequent reproaches and 
cautions can only be explained on the supposition that 
djy their Christian membership — in otlier words, by their 
baptism, for that was the mode and means of admission 
to the church — they were introduced into some state 
different and sjiperior in its relationship to God, to what 
they were in before ; not that they were all absolutely 
pure and spiritual, or each and all " under the influence 
of vital religion," but they were " called to be saints" 
(Rom. i. 7; I Cor. i. 2). They are spoken of as "buried 
with Christ in baptism" (Rom. vi. 1-4; Col. ii. 12), and so 
" dead to sin" (Rom. vi. 1 1) ; as " members of His body" 
(I Cor. xii. 12, 13); as having "put on Christ" (Gal. iii. 
27); as having experienced a deliverance from their 
«aft/rrt/ state comparable to that of the Israelites at the 
passage of the Red Sea (r Cor. x. i). And then, this 
ueiv state or condition is referred to as an incentive to 
holiness, and as an additional reason for avoiding sin, as 
we shall see when we come to examine the epistles in 
detail. Their baptism is never referred to as a matter in 
which to tmst, or on which to ground hopes of eternal 
salvation, unless they continued steadfast in the faithi 
unless they abode in Christ ; and, in fact, did all that 
Friends I believe consider neci^saaLVy \.q sa\Na't\M\\. 
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I wish to call particular attention to this fact, becai 
Friends have a notion, which is one of the grounds 
their prejudice, that tlie outward ordinances are depet 
upon as substitutes for Christian virtue and graces, 
never heard or read of such an idea being entertained 
anyone, however ignorant. It is as inceniivcs or aids 
holiness and a spiritual life that they are spoken of, boi 
in the Scriptures and the church. The true idea is more 
one of increased responsibility than of increased safety ; 
that having been enrolled in the army of Clirist, His 
soldiers are bound to put on His armour to enable tlii 
to fight the good fight and resist the enemy. 
,0 The epistle of Paul to the Romans is addressed "to- 
il// that be in'Romc, called to be saints." After telling 
them tliat no man is Justified by the deeds of the' law, 
but by faith in Christ ; that as by one man sin entered 
into the world, and death by sin, so by the righteousness 
of One the free gift came upon all men unto justification 
of life; that where sin abounded grace did much n 
abound, he appears to fear that this last statenn 
might induce some to be careless about avoiding s 
he exclaims (chap. 6) : "Shall we continue in sin, 
grace may abound ?" Now mark his mode of appe 
their right feelings; he does not simply point out 
obvious selfishness and ingratitude of such an idea, 1 
he says, '" God forbid ; how shall we that arc dead to 
live any longer therein ? Know ye not that so many 
us as were baptised into Christ, were baptized into 
death? therefore we arc buried with Him by baph 
into death, that like as Christ was raised up from 
dead by the glory of the Father, even so we also shoi 
walk in newness of life. . . . Knowing this, that 
old man is crucified with Him, that the body ol 
might be dcstro}'ed, that henceforth we should not 
sin. For he that is dead is freed from sin." Could 
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Romans suppose that when he appealed to their baptism 
he was referring to some inward purifying by the Spirit? 
if so, there could be no occasion for the caution, for it is 
directed against the suggestions of an evil and impure 
mind. In a following verse he bids them "RECKON 
themselves to be dead indeed unto sin, but alive unto 
God, through Jesus Christ our Lord. Let not sin 
therefore reign in your mortal body, that ye should obey 
it in the lusts thereof Neither yield ye your members 
as instruments of unrighteousness unto sin." I commend 
the whole chapter and its context to the perusal of my 
readers, that they may judge for themselves. Read it 
twice oven first, from the Friends' point of view, that 
baptism means a cleansing or purifying of our spirits by 
the Spirit of God, and, therefore, that the persons 
appealed to were so cleansed and purified ; and then 
from the Church point of view, that baptism means the 
initiative rite for which I have been contending (includ- 
ing, of course, a spiritual grace), by which a believer is 
introduced into the visible church of Christ, becomes 
a member of Christ's mystical body, in which he is 
joined to the neia man, who died for sin, that the 
condemnation inherited from the old one might pass 
away, who is spoken of as "dead to sin" {not because 
sin was actually subdued within him, as appears very 
clearly from the rest of the epistle not to have been the 
case, but), because he was baptised into Christ's death_ 
(vi. 2, 3), and who is therefore appealed to not to let sin 
reign in his mortal body (ver. 13). Read it from both 
points of view, and see with which of them the apostle's 
language is most consistent. 

The first epistle to the CORINTHIANS follows next in Con 
order. The apostle warns them against divisions, and 
beseeches them to be joined together in the same mind, 
for it had been declared unto him that there wercu,' 
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contmtiofis among them ; that one said he was of F^ 
another of Apollos, another of Cephas, and another \ 
Christ : in fact, they were threatening to split 1 
sects. His exhortation is a very stril^ing evidence i 
the universal practice of baptism. He says, "Is Chi 
divided ? was Paul crucified for you ? or xvere ye baptized 
ill the name of Paul? I thank God that I baptized 
none of you, but Crispus and Gaius ; lest any should say 
that I Jiad baptized in my own name. And I baptized 
also the household of Stephanas : besides, I know not 
whether I baptized any other. For Christ sent mc not 
to baptize, but to preach the gospel." 

Here, Paul assuming them all to be baptized, asks if 
they were baptized in his name, and thanks God he had 
not baptized them with his own hands (with a few 
exceptions, who, probably, were not of the contentious 
ones), Ust any should say he had done it in his own 
name ; for Christ sent him not to baptize, but to preach. 
Paul's special mission was to preach the gospel to the 
Gentiles, and it was not likely that his time, so much 
occupied in travelling and works of the ministry, would 
be taken up witli actually administering baptism to the 
numerous converts whom he made. Other ministers 
might afterwards do that, but that he preached bapttsni. 
and that it waj administered, is apparent from his 
reference to their baptism. J. J. Gurncy even admits 
this last fact {Obs.. p. 102). Still he had baptized a feu- 
of them. To go back to the old question, whether the 
word "baptize" means baptism with water, or "spirituals 
baptism without it. The Friend expositors are not A 
to contend that in this case it means simply spirifiL 
baptism, as Paul had converted a large number of \ 
Corinthians; so they admit, for once, that it dots ma 
:('«/<r-baptism ; but they lay hold of the last ] 
quoted, as evidence that it was not an ordinance of t 
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gospel : for Paul was not sent to baptize, and thanked 
God he had not done it ! 

Here are Robert Barclay's words (p. 42S) : " But 
again, if water-baptism had been an ordinance of the 
gospel, then the apostle Paul would have been sent to 
administer it, but he declares positively (i Cor. i. 17) 
that Christ sent him not to baptize, but to preach the 
gospel. 

Joseph John Gurncy says {OIis., p. 103) : " Paul, highly 
favoured as he wa.s, as a minister of the gospel, and 
engaged far more extensively than any of his brethren 
in making disciples of all nations, abstained to a very 
great extent from the act of baptising with water ; and 
for this express reason, that he had received no commis- 
sion to perform it; for Christ, said he, sent me not to 
baptize, but to preach the gospel," 

It positively makes one cringe to read such a perver- 
sion and suppression of the truth from the pens of 
educated Christian men. 

I well remember in the days when I used to read in 
order to convince myself of " Friends' principles," how 
indignant I felt when I came to these passages. 

The Friends represent the passage as if Paul had said, 
" When the Lord sent me. He told me / was not to baptize 
but to preach ;" an entirely false construction, as must 
be evident to any one acquainted with the use of words. 
The expression, "not to baptize," is a parenthesis, and 
makes no exclmion. Paul was specially sent to preach to 
the Gentiles ; he was sent (not to baptize, but) to preach. 
He had a particular reason, when writing, to name this 
matter as not his special mission ; but it could no more 
mean that he luas not to do it, than his assertion 
that he was sent to preach could mean that he was not 
to pray, or exercise any other Christian duty. That he 
(//(/ frequently baptize is abundantly proved, therefore if 
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the Friends' construction is correct, the apostle must haw 
been continually guilty of direct and wilful disobedience 
to his Master while he was making converts in His name! 

1. Passing over the reference in the loth chapter to the 
baptism of the Israelites unto Moses in the cloud and in 
the sea, which, though instructive as to the doctrine of 
baptism, is not exactly to our present purpose, but shall 

i. be spoken of aftenvards, we find, in chap. xU. v. 13, one 
of the text-ii which Friends lay hold of: " For by one 
Spirit are we all baptized into one body . . . and ha\-e 
all been made to drink into one Spirit." Here, thej- 
would say, is a clear statement that baptism is "of the 
Spirit." Of the Spirit, truly — but how.' The apostle 
begins by noticing the diversity of gifts, but by the same 
Spirit, dividing as he will: " For as the body is one, and 
hath many members, and all the members of that 
body, being many, are one body: so also is Chi 
For by one Spirit are we all baptized into one body," 
Now what is this "one body" ? v. 27 replies: " Ye are the 
body of Christ, and members in particular;" and who 
are "ye".' the persons addressed : "The church of God 
which is at Corinth, them that are sanctified in Christ 
Jesus, called to be saints." Try the plan we adopted 
before, of looking at the text first from the Friends' 
point of view: "Hy one Spirit we are cleansed and 
purified and brought into that one body of sanctil 
men who have submitted their hearts to its influent 
I think that is about the Friends' idea ; now what docs 
apostle say of this holy body? " Ye are carnal, for there 
is among you envying, and strife, and divisions (iii. 3-8) 
There is fornication among you ... Ye arc puffed 
up . . . Ye do wrong and defraud ;" are these dci 
tions consistent with the Friends' idea of baptism 
the Spirit ? Mark, that the apostle does not say, 
-.oere of the body of Christ ; which might perhaps 
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fitted into the Friends' view, if this were the oti/y 
authority, but Ye are. 

Take it from the other point of view : " By one Spirit 
we have all in baptism been admitted into one body," 
the body of Christ, the church or kingdom of God. 
Here we have a reference to a visible body of men, who 
may, or may not, have "lived up to their privileges," 
who instead of growing in grace, may have fallen from it ; 
and yet they are still of that one body, still can be 
addressed as "the body of Christ" (xii. 27), still told 
that their "bodies are the members of Christ" (vi. 15), 
and be appealed to on that gyound not to defile them. 

In his epistle to the "churchesof Galatia," the apostle Galm 
marvels that they \\'ere so soon removed from him that 
called them into the grace of Christ unto another gospel, 
and certifies that the gospel which he preached was not 
of man, nor received nor taught of man, but by revelation 
of Jesus Christ. It appears that the Galatians had been Gal. 
persuaded by false teachers to depend on the Jewish 
ceremonial law ; he shows them that they are not now 
under the law, which was a schoolmaster to bring them 
to Christ that they might be justified by faith, "For ye 
are all the children of God by faith in Christ Jesus. 
For as many of you as have been baptised into Christ 
have put on Christ ... ye are all one in Christ Jesus " 
(Gal. iii. 24-38), Here, their baptism is spoken of as a 
means by which they were brought into relationship with 
God, by faith in Christ : mark, they were all one — not the 
spiritually-minded only. 

Of course the hackneyed objection will be made that 
this could not refer to water-baptism ; but is it likely that 
Paul, if he did not intend it, would have used a word 
that always conveyed that idea, and which we have never 
yet found used in any other sense, unless the other 
meaning were actually stated or referred to — this 
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being the same Paul who, having received the gos 
"by revelation" from God, relates how he was told ,1 
Ananias "to arise and be baptized, and wash away 1 
sins" — the same Paul who baptized Lydia and 
household — who baptized the jailor at Philippic and a 
his — who baptized the chief ruler of the synagogue, aoj 
others, at Corinth — who baptized, at Ephesus, those v/b^ 
had only been baptized unto John's baptism — the Pa* 
who wrote as we have seen to the Roman and Corinthia 
Christians; is it likely that this man, who is new( 
reported to have used the word in any other sem 
would have used it in a different sense here withoi 
saying so ? 

,s The epistle to the EPHESIANS is addressed to the 
" saints and faithful." Paul blesses God for having made 
known to him the mystery of His will, viz., "That the 
Gentiles should be fellowheirs, and of the same body, 
and partakers of his promise in Christ by the gospel,!^ 
and exhorts them all to walk worthy of the vocation wi( 
which they are called, "endeavouring to keep the unit 
of the Spirit in the bond of peace." " There is one bod] 
and one Spirit, even as ye are called in one hope of yoi 
calling ; one Lord, one faith, one baptism, one God an 
Father of all" (iv. 4-6). "One baptism ;" this isthegrei 
text with the Friends ; it is conclusive against water. <\ 
cannot possibly be thai, for according to their ideas tha 
are only two kinds of baptism, one of water without tl| 
Spirit, and one of the Spirit without water, and as thj 
one must have been of the Spirit, it could not have bee 
of water ; or as Barclay puts it : " John's baptism was of 
water, and he said that Christ should baptize with thai 
Holy Ghost and with fire ; so if those that were baptizei 
with the baptism of water were not therefore baptizes 
iw'tJi the baptism of Christ, tlien the baptism of watfti 

is not the baptism of Christ" (Barclay, ^, .^\«,V 
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nice argument, and a very nice specimen of Barclay's 
" logic ; " quite forgetting whose was the one baptism, 
and whose the other, and altogether ignoring the sub- 
sequent plain words, command, and teaching of Christ, 
and the testimony and practice of His apostles and 
disciples. He might, with the same form of words, have 
tried to disprove that Johiis baptism was of water, 
because "the Jevjs baptized with water ; so if those that 
were baptized with water were not therefore baptized with 
the baptism of John, then the baptism of water was not 
the baptism of John." 

" Besides," I hear some one say, " it would be shock- 
ing to think that the 07ie baptism, which Friends have 
always held on scriptural grounds to be that of the 
Spirit, could consist in bathing or sprinkling with water, 
because," &c., &c., as aforesaid. 

Yes, ONE baptism, certainly — the only baptism that 
Paul has ever spoken of. We have been, page by page, 
through the New Testament up to this point, and we 
have never read of but one Christian baptism, and that 
is the baptism first described by our blessed Lord as a 
"birth of water and of the Spirit," except it be that 
miraculous descent of the Holy Ghost and of fire which 
came " like a rushing mighty wind, and sat as cloven 
tongues upon each of them." 

The Friends have got hold of a true and scriptural 
idea when they uphold the doctrine of the cleansing and 
sanctifying influence of the Holy Spirit ; but when the 
Scriptures speak of that influence alone, they use words 
that convey a direct meaning. That influence alo7ie is 
never referred to under the name of " baptism." It is by 
constantly applying to their o'.iin idea only, a word which 
is nri'er used in that sense only, that Friends sustain 
jjemselves in their error, on imagined scriptural grounds. 

teheve there is not ouc singlf instauce in the whole 
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Bible where the words "baptize" or "baptism," 
used in the exclusive sense in which Friends emplojp 
them. I have quoted or referred in these pages to eva, 
instance I could find. 

Again: Paul had been at Ephesus, and had found c 
tain disciples who had only been baptized unto Joha'4 
baptism; he told them that "John baptized with tlMi< 
baptism of repentance, saying to the people that ihef\ 
should believe on Him who should come after him, th^ 
is, on Christ Jesus. When they heard this they were. 
baptized in the name of the Lord Jesus." Paul did not) 
contrast the baptism of John with that of Christ, as bejugi 
the one of u-ater only, and the other of the Spirit ou^ 
as he had ample opportunity of doing from what tooki 
place afterwards; but he explained how John's baptis 
was that of rcpmlame, and that the people should believe,i 
on Him who was to come ; and then, when tiiey Jiear^ 
this, they were baptized in the name of Him who had'- 
come, that is, of Christ Jesus ; and tlttn Paul laid hi*-, 
hands upon them, and they received that miraculous- 
gift of the Holy Ghost which enabled them to speafc 
with tongues (Acts xlx. 1-6). How could so acute j 
man as Paul have missed such a splendid opportunist 
of enunciating Friends' principles .' Why did not he tdtj 
them plainly that John truly baptized with '.oattr, \ 
that that "was a Jewish custom now done away witlv. 
and that they should be baptized with the Holy Ghost,Ti 
and tkni lay his hands upon them .' 

The same epistle also contains another passage, wbid 
is a favourite with Friends, as showing that "water" doeij 
not mea/t water. " Husbands, love your wives, cvcq i 
Christ also loved the church, and gave Himself for i^j 
that He might sanctify and cleanse it with the uujAMtf) 
of water by the word " (Eph. v. 25, 26). The Friend*, 
maintain that as this is an instance in which the wofdr 
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"water" is used in a purely spiritual sense, as being 
expressive of a cleansing agency, therefore it has, or may 
have, the same meaning in other instances. Well, grant- 
ing, for argument's sake, that the word here has only a 
spiritual sense, as descriptive of cleansing, it certainly 
miglit have the same sense elsewhere. But where can 
ive find an instance in which its use, in connection with 
■' baptism," has that sense only ? and if another text can 
be picked out, is it sufficient to contradict or explain 
away the overwhelming evidence as to its general use in 
the natural sense .'' 

The idea, no doubt, has a spiritual meaning, as Friends 
allege; but if it had no reference also to the use of water, 
why should water be named ? it only incumbers the sen- 
tence and renders it less clear than it would be without 
it. The early fathers, and I believe nearly everyone but 
Friends, believe that it has a direct reference to baptism ; 
but of course this would go for nothing in the Society, 
though Robert Barclay does quote the fathers when they 
agree with him. The Friends' construction, I am told, 
is that "water" means "Spirit," and the "word" preach- 
ing; that by means of preaching people may receive and 
be washed by the Spirit. Chrysostom says that "'water" 
means the water used in baptism, and that the "word" 
means the name in which it is administered — " the Father, 
the Son, and tlic Holy Ghost." I am not an expounder 
of difficult passages, but it is much pleasanter to accept 
an interpretation in which the words used agree with the 
sense, than one in which the words have to be altered to 
fit the sense ; better to accept a meaning /Vo/h the words 
than to say. This is the meaning, and if the words do not 
agree with the meaning so much the worse for the words, 
take them away and alter thcni. 

I am afraid my readers will be getting as tired as I Appre* 
lta)S of this repetition of one-sided evidence, but, unfor-: 
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Ituilately for them, in the Book we are consultiRgr>4 
canilot find anything on the other side. If they \ 
see the evidence to the contrary, they must refer to 
George Fox's Jonnial, not to Barclay or Gurney : for 
these are books of argument, not of Ci'idivicc. whereas 
Geoi^e Fox writes evidence as well as argument. If 
they will only read on, I will tell them what I mean by- 
and-bye. From my habit of mind, I much prefer 
evidence to argument, and so have endeavoured to 
support my views by simply examining the New 
Testament, and occasionally replying to the argiimei 
which arc adduced against its evidence. 
I will now try to be more brief 
Pliilip- In the epistle to the saints in Christ Jesus "whiOi 

'""'"' are at PHILIPI'I, with the bishops and deacons," I thi 

the subject of baptism is not referred to. 
Colosiiaiir The epistle to the CoLOsSIANs is addressed to I 
"saints and faithful brethren in Christ at Colosse." Th( 
same kind of appeal and reasoning occurs hei 
the epistles to the Romans and Corinthians ; my remarlcj 
on which my readers will be pleased to bear in mind. 
Colois. ii. After exhorting them to be constant in Christ, i 
whom they were complete, the apostle describes them a 
"buried with Him in baptism, wherein also ye are risen 
with Him through the faith of the operation of God, 
who hath raised Him from the dead" (Coloss. ii. 13). 
And then, in the next chapter, he proceeds to enforce a 
number of religious and mora! prtrcepts on the ground 
ColoaiiL of this union with Christ in baptism. " If ye then 1 
risen with Christ, seek tliose things whidi are abovqa 
(iii. i), "for ye are dead, and your life is hid witli Chi 

tin God" (iii. 3), "Mortify, therefore, your mcnibcre 
which arc upon the earth ; fornication, unclean ness," 
and so on. Just imagine a Friend minister, with 
his ideas of baptism, appealing to some very grc 
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sinful people to avoid all these things, because they '^oere 
buried with Christ in baptism, and were risen with Him, 
and zvere dead, and their life hid with Christ in God ! 

And notice, here as elsewhere, the language of the 
epistles applies to the wJiole church — they are all 
" saints," all buried with Christ in baptism, all members 
of His body, had all put on Christ, and yet a great 
many of them had to be reproved for the commission of 
very gross sin. 

The next reference to baptism I believe occurs in the THiu. 
third chapter of the epistle to TiTUS, v. 5. "Not by 
works of righteousness which we have done, but accord- 
ing to His mercy He saved us, by the washing of 
regeneration, and renewing of the Holy Ghost" 

Most Friends would say that this does not refer to the 
question of water-baptism at all, as it clearly speaks 
only of the work of "regeneration." But J. J. Gurney, 
who was a learned man, knew better than to commit 
himself to such a statement He says (O^j., p.84): "Here, 
as in John iii. 3-5 (the account of the conversation with 
Nicodemus), there is a very obvious allusion to that 
outward rite of baptism on conversion which was under- 
stood, both among Jews and Christians, to be the si^i 
of regeneration and the second birth ; and yet," he adds, 
"where is the enlightened Christian who will refuse to 
allow that under these figurative expressions the apostle 
is promulgating a doctrine entirely spiritual?" He knew 
that the word rendered "washing" means, in the original 
Greek, a "bath or laver," and that the font or place used 
for baptism was, by the early Christian writers, called 
"the bath of regeneration, or of the new birth." He 
knew that two things were spoken of — the outward 
baptism of the believer, and also the renewing of the 
Holy Ghost. I will content myself with the admis- 
Kion that it docs refer to the " Christian sign of the 
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second birth;" and by inquiring what, on the pureij 
spiritual theory, is the difference between the " wash- 
ing of regeneration" and "the renewing of the Hoiy 
Ghost"? Two things are mentioned, but what is thdr 

■ difference ? 

The ivord " regeneration," by the way, only occurs i 
one other place in the Bible (Matt xix. 28), and 1 
refers to a future state. In the present instance, and ti 
all the early Christian writers, I believe, it 
exclusively to signify baptism. The popular meaniof 
attached to the word as signifying conversion, or | 
"change of heart," or sanctification, is one of model 
application, and not of Scripture; and from this altere 
meaning those ivho arc now called " Evangelical " are I1 
to condemn the Church doctrine of " baptismal regenci 
tion," by attaching to that expression a meaning they" 
have in their own minds, instead of the scriptural one 

Indeed, if we adopt the metaphorical interpretation 
we make the apostle say what is not true, for we are not 
saved by being cleansed or purified ; whereas, if we take 
his meaning to be a reference to the union with Christ in 
baptism, wherein the believer puts on the "new man." 
and becomes a member of His body and a partaker in 
His death and resurrection, then wc have a Christian 
trutii in the expression, "according to His mercy He 
saved us, by the washing of regeneration and renewing 
of the Holy Gliost," — saved its, " who were sometim 
disobedient, before the love of God our Saviour towai 
man appeared." He speaks of something already dod 
to them, "that being justified by His grace, we shouki | 
made kcirs according to tlic hope of eternal life." 
/Mre-M There are only three more epistles to refer 
Tjetia. respecting baptism, and two of them I will 

together, very shortly, viz., St. Paul's epistle to 1 
li^L Hl'iUREWS, and the first general epistle of JofiN. 



QUAKERISM AND THE CHURCH. 45 

the first-named,, after asserting the priesthood of Christ, Heb. vi,l 
and telling the Hebrews that they who ought to be ' " 
teachers have need to be taught, the apostle proceeds 
{chap. vi. V. l) : " Therefore, leaving the principles of the 
doctrine of Christ, let us go on unto perfection ; not 
laying again the foundation of repentance from dead 
works, and of faith toward God, of the doctrine of 
baptisms, and of laying on of hands, and of resurrection 
of the dead, and of eternal judgment." In chap. x.v. 22, Heb.i 
he says : " Let us draw near with a true heart in full 
assurance of faith, having our hearts sprinkled from an 
evil conscience, and our bodies washed tvilh pure water" 

In I John V. 7, S, we find : " There are three that bear i John 
record in heaven, the Father, the Word, and the Holy ' 
Ghost, and these three are one ; and there are three that 
bear witness in earth, the Spirit, and the water, and the 
blood, and these three agree in one." 

Now, my dear readers, don't go and look at a 
Friends' book, or ask any one what Friends think ; but 
bearing in mind all the passages we have referred to — or, 
if you prefer it, as I should, beginning at the commence- 
ment of the New Testament, and reading right away 
until you come to these quotations — tell me if you cannot 
form some idea for yourselves what the baptism was, the 
"doctrine" of which is associated with "repentance, 
faith, and eternal judgment," and what the water was 
that is spoken of in the other quotations, and how it is 
to be applied to our "bodies," and whether you ever 
heard before of its being associated in any way with the 
"Spirit"? 

The only other reference to baptism is contained in i 
the first epistle of PETER, and is a very important one 
for our purpose ; first, because it is quoted by Friends 
In support of their views, and as evidence that water is 
not associated with the Christian baptism ; and, secondly. 
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because it is proof to the contrary, Barclay's elevcirth 
proposition is this: "As there is one Lord and one Faith. 
so there is eii^ Baptism, which is not the putting away of 
the filtli of the flesh, but the answer of a good conscience 
before God, by the resurrection of Jesus Christ," and he 
refers to i Pet. iii. 2r. I will copy out the text and the 
context, beginning at v. 18. " For Christ also hath once 
suffered for sins, the just for the unjust, that He might 
bring us to God, being put to death in the flesh, but 
quickened by the Spirit : by which also He went and 
preached unto the spirits in prison ; which soraetttnc 
were disobedient, when once the longsuffering of God 
waited in the days of Noah, while the ark was a pre- 
paring, wherein few, that is, eight souls were saved by 
water. The like figure whercunto even baptism doth 
also now save us (not the putting away of the liJth of 
the flesh, but the answer of a good conscience toward 
God), by the resurrection of Jesus Christ." 

According to Barclay's construction, "the baptism 
that now saves" is 'the answer of a good conscieaoe 
toward God,' and the saving of Noah and his family 
in the ark is the "type" of which 'the answer of a 
good conscience' is the ^' atttitype" (Apoiogy, p. 420). 
Need I reply to this beyond saying tiiat the idea is 
nonsense, and the statement that "a good conscience 
now saves us" is untrue ? He goes on to say that if 
water-baptism were meant, it would "cross the scna 
for, seeing we are saved by this baptism, as all those thi 
were in the ark were saved by water, it would then foUi 
that all those who have this baptism arc saved by^ 
Now this consequence would be false if it were tuida 
stood of water- baptism, because many, by the confes 
of all> are baptized ivitli water, that are not savec 
Yes, it would be false according to the construction I 
the passage suggested by Robert Barclay ; but s 
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construction happens to be false, Peter's statement 
remains true, as I shall try to shew directly. 

The very words seized upon by the Friends in 
support of their views are sufficient in themselves to 
prove that Peter was referring to baptism with water ; 
for why should he say it was " not the putting away 
of the filth of the ficsh " if he were speaking only of 
the spirit? He must have had the flesh also in his 
mind. 

Let us refer again to Peter's words, and see if any 
sucli construction can be put upon them as that baptism 
is the answer of a good conscience. The words of 
explanalioii are in parenthesis, and might therefore be 
omitted or transferred without injury to the sentence, 
which would then (more correctly, and without any 
alteration in the sense) read, "the like figure whereunto 
even baptism doth now save us, by the resurrection of 
Jesus Christ (not the putting away of the filth of the 
flesh, but the answer of a good conscience toward 
God)" ; that is, baptism doth not save by reason of the 
putting away of the filth of the flesh, but if received 
with the answer of a good conscience towards God — or, 
as it is said elsewhere, " in repentance and faith " ('■ he that 
belicvcth and is baptized shall be saved," Mark xvi. 16. 
"Repent, and be baptized," Acts ii. 38. "If thou belici'est 
with all thine heart thou mayest," Acts viii. 37), tlien it 
saves "by the resurrection of Jesus Christ," with whom 
the believer " is buried in baptism, wherein also he is 
risen with Him through the faith of the operation of 
God" (Coloss. ii, 12). 

Then, again, to refer to the simile between baptism 
and the saving of Noah and his family in the ark by 
water. Unless baptism includes water, what possible 
connection of ideas can there be between the two sub- 
jects ? There is nothing about Noah having been 
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washed, so that the comparison with tlie " cleansing by 
the Spirit" could not apply, even if it would make 
sense. Like as Noah was saved by floating on the 
waters in the ark, so we are saved by the baptism of the 
Spirit, whic/i is (Barclay, p. 409) "not the putting away of 
the filth of the flesh, but the answer of a good con- 
science before God." Would this suit Friends' ideas' 
Then, again, remember that the person whose words we 
are considering is the same Peter who preached that first 
Christian sermon, and told the people to " repent and be 
baptized," and who baptized, witk water, Cornelius and 
his friends and kinsmen. If he had changed his opinions 
on this subject in these, his closing days, would he haw 
used language so exactly consistent with what he h3Kl 
said and done before ? 

On the supposition that the baptism spoken of is diC 
Christian baptism of " water and the Spirit," the expres* 
sion is plain, and the comparison applicable, and there b 
no need for any forced construction. Peter, having hid 
the deliverance of Noah brought to his mind, compare* 
it to the salvation in baptism. Noah and his family 
were saved by water from the destruction of the eU 
world of sin, and were brought, so to speak, into a tm 
woHd, where they had the opportunity of a »nv life 
before them, freed from the condemnation which over- 
hung the old world in the days when the " longsufTcriog 
of God was wailing." But this was not a final salx-atioii, 
it was only a deliverance from the certain death and 
destruction which would have awaited them in tlic dd 
world if they had not, in faith, sought refuge in the ark. 
No more is the salvation spoken of in baptism a final 
one; it is Hke that of Noah, a deliverance from tlic coo* 
demnation of the old 7iia>i, and a putting on of, or jofntng 
with, the tw.v (Gal. iii. 2J^. But both Noah and die 
Christian must still adhere io the new life — still fear God, 
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and watch and pray — if they would hope finally to be 
delivered from the wrath to come. 

The same idea occurs in i Cor. x. 1-6 {before referred ' Cor, 
to), where the deliverance of the children of Israel from 
Egypt is spoken of as a warning to the Corinthians that, 
notwithstanding their profession, they should continue to 
strive for the prize. They are reminded how all their 
fathers were baptized unto Moses in the cloud and in 
the sea, &c., but that still with many of them God was 
not well pleased, for they were overthrown in the \vilder- 
ness. " These things," he tells them, " arc our examples 
that we should not lust after evil things as they also 
lusted." "Wherefore let him that thinketh he standeth 
take heed lest he fall." The Corinthians had been bap- 
tized unto Christ, but lest they should be over confident 
Paul reminded them how their fathers, though " baptized 
in the sea" on their deliverance from Egypt, still died in 
the wilderness because of their disobedience. 

We have now examined, I believe, every passage in Rcasoi 
the New Testament in which the subject of baptism is ^g^^^^^ 
mentioned or directly referred to. I had not intended to 
be so diffuse ; but if I had omitted any reference, and 
contented myself with the leading evidences, I should 
have been met by continual " Yes, buts," and have had 
scraps of texts quoted against me, the meaning of which 
might not be very obvious without their contexts, and so 
induce unthinking people to imagine that I had only 
cited the parts in my favour and had ignored those 
against me. 

Even yet I expect, in the minds, if not in the words. Amid- 
of many, I shall be met by objections about repentance £ 
and faith, and justification and sanctification, and hope 
and charity ; and be told that God is a Spirit, and that 
they who worship Him must worship Him in spirit and 
in truth : as if these matters were in dispute ; and as if 
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the taking hold of the greater truths in the scheme of 
our redemption were any excuse for denying and wholly 
disregarding what some men in their wisdom may esteem 
to be the less. 

I also hear another objection — "But how do you 
justify infant baptism ?" When you have admitted 
adult baptism I shall then be glad to enter upon tha 
question ; but it is no use discussing when a thing- shpuld 
be done, with people who refuse to do it at all. Remem- 
ber also, my dear objector, that 'ivc are not infants : .so tf 
you please we will first settle the question about oiirsehet. 
" Well, but John and the apostles used to baptize bj- 
immersion, not by sprinkling a little water, as you do." 
If that be a stumblingblock, my dear friend, I have no 
doubt you could find some good-natured clei^yman who 
would accommodate you, as it would be quite in accord- 
ance with the rubric ; but I cannot answer for it. as ia 
these days of opposition to tlie revival of ancient usaga 
it might be looked upon as a dangerous piece of 
" Ritualism." ■ 

Result of Now, having gone page by page through the New 
lion of Testament, I ask my readers whether we have not met 
^*T'*' \vith a plain, consistent, unvarying evidence, that the 

1 words of our Saviour, when He said to His apostle^ 
"Go ye, and teach all nations, baptizing them in the 
name of the Father, and of the Son, and of the Holy 
Ghost," were understood by them in their plain and 
natural meaning as referring to a baptism with water; 
whether there is the slightest indication that the apostle 
or disciples ever wavered in that idea ? whether, on the 
other hand, it is not perfectly clear that, up to the latest 
period of the sacred record, they ahvaj-s liad water n 
their minds whenever they spoke of baptism ? As 
fore noticed, the gospel of St. John, which contains 
very remarkable accounts on this subject, is supposed' 
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have been written nearly at the close of the first century, 
or nearly sixty years after the death of Christ ; and the 
latter epistles of St. Paul, and those of Peter, probably 
more than thirty years after His death. 

I might also mention that the early fathers, some of 
them cotemporaries with the apostles, describe the con- 
tinued practice of water-baptism very circumstantially. 

Indeed, so overwhelming is the evidence of the con- Friemls 
tinued use of water-baptism, that the Friend apologists deny iiie 
do not attempt to deny it ; only they say it was " for a 
season." J. J. Gurney says (Obs., p. loi) : " It is true 
they {the apostles) continued to baptize in water; 
neither arc we to imagine that they acted in opposition 
to the will of their divine Master, who appears to have 
imposed upon them no sudden change respecting ritual 
observances, but simply to have left them in possession of^°-« ihej- 
those great principles of spiritual religion, tlie tendency' ff/'fact. 
which was to underniine all suek observances at the very 
foundation, and thus in a gradual manner to affect their 
abolition" Verv gradual, indeed, it must 3iave been ! 
We have seen that the apostles never found out this 
tendency in all their lives, and the people they taught by 
word of mouth did not find it out, nor yet did the church 
after their deaths find it out, either from the writings of 
the apostles and evangelists, or from oral tradition derived 
from them. Endless controversies arose as to matters of 
faith and practice, and councils of the church were held 
of representatives gathered from all parts of Christendom. 
and yet the obligation of baptism was never brought in 
dispute ; indeed, one could hardly imagine how a matter 
so plainly set forth, and so continuously practised, could 
be called in question. 

Whs, then, found out that "these observances" were Who 

to be abolished? When did "the season" end during that water 

^^ditch they were to be " permitted " .' bapta^^ 

i z, J 
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Just think about this for a short time. 
If you cannot recollect, I will tell you. It was 
George Fox that found it out, and it was in the j'car 
1648, when he was 24 years of age. That is the year in 
which he wrote: " I was to bring people off from Jewish 
ceremonies." 
How it And Jww did he find it out .' Was he such a learned 

out. man that he discovered some wrong construction that 

had been put upon the Bible and upon history ? No, for 
he was an uneducated man. He found it out in the 
same way that the apostle Paul was taught the gospel. 
by divine revelation ! He never professed to haw 
reasoned it from the Scriptures, only he imagined 
afterwards that they supported his revelation. 

It is for this reason that I said, some pages badr, 
that George Fox wrote evidmee as well as argument 
When a man says that such a thing lias been revealed 
to him by God, we cannot argue whetlier it is right or 
not. If it were a revelation, we must take it implicitly 
as the truth. The only question is. whether we can 
credit the man's nndetice that he had a revelation, 

As George Fox's Journal is a book almost as lil 

known to the present generation of Friends as it is 

the world at large, I will give some extracts in confirma^ 

tion of my statement, and if they are not sufficient, I 

would recommend the book (not an abridgment of ft) 

to the perusal of Friends, that they may judge for 

tliemseives between Paul and George, and see whether 

the latter is a man to whom it is likely that the truth 

which " had been hid from ages and generations," shoaU 

be first revealed. 

KittMtt "Then, at the command of God. on the ninth day of 

George the seventh month. 1643 [he was then just nineteen 

y^rna/. V^rs of age], I left my relations and broke off aH" 

familiarity or fellowship with old or young (p. 85); i^M 
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About the beginning of the year 1646 the Lord opmed 
to mc that if all were believers, then they were all born 
of God, and passed from death to life, and that none 
were true believers but sueh. At another time, as I was 
walking in a field on a first-day morning, the Lord opened 
««/<?/«£ 'that being bred at Oxford or Cambridge was 
not enougli. to fit and qualify men to be ministers of 
Christ' (p. 88), . , . Now was I come up in the 
Spirit, through the flaming sword, into the paradise of 
God. All things were new ; and all the creation gave 
another smeli unto mc than before, beyond what words 
can utter. I knew nothing, but pureness, and innocency 
and righteousness, being renewed up into the image of 
God by Christ Jesus, so that I say I was come up to the 
state of Adam, which he was in before he fell. The 
creation was open to mc ; and it was shcvKd mc how all 
things Iiad their names given them according to their 
nature and virtue. I was at a stand in my mind whether 
I should practise physic for the good of mankind, seeing 
the nature and virtues of the creatures were so opened 
to me by the Lord. . . . Thus I travelled on in the 
Lord's services as the Lord led me (pp. 105, 106), 

"Moreover, the Lord God let me see (when I was 
brought up into His image in righteousness and holiness, 
and into the paradise of God) the state, how Adam was 
made a Hving soul ; and also the stature of Christ, the 
mystery that had been iiid from ages and generations 
(p. III). . . 

"Now the Lord God opened to me, by His invisible 
power, that every man was enlightened by the divine 
light of Christ. , . . This I saw in the pure openings 
of the light, without the help of any man ; neither 
did I then know where to find it in the Scriptures, 
though afterwards, searching the Scriptures, I found it. 
For / savii lit tliat light and spirit which was before the 
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Scriptures were given forth, and which led the holy 
of God to give them forth (p. in). 

"Then the Lord (ommandcd mcto go abroad into 
world. ... I was sent to turn people from darl 
to the light, that they might receive Christ Jesus. 
I was to direct people to the Spirit that gave fortli tbc 
Scriptures, by which they might be led into all truth. . . 
I saw that Christ died for all men and was a propitiatioo 
for all ; and enlightened all men and women with Hit 
divine and saving light, and that none could be a tmc 
believer but who believed in it. . . . These things I 
Hid not see by the help of man, nor by the ictter (thou^ 
they are written in the letter), but / sikj them in the li^ 
of tite Lord Jesus Christ, and by His immediaic Spirit 
and poioer, as did the holy men of God by whom the 
Scriptures were written" (p. 112). J 

Then follows the assertion before quoted, about^M 
being sent to bring people off from their own ways, sail 
from their churches, and all the world's religions, and 
Jewish ceremonies, and beggarly rudiments, &c.: after 
which he adds : " Moreover, when the Lord sent mc forth 
into the world, He forbade me to ' put off my hat' to any, 
high or low, and I was required to Thee and Thou alt 
men and women, without any respect to rich or 
great or .small ; and as I travelled up and down, 
not to bid people Good morrow, or Good c\'enu 
neither might I bow or scrape with my leg to any 
and this made the sects and professions to rage" (pi i|, 

I think I have quoted sufficient to prove my asaci 
that George Fox professed to speak by revelation 
there arc pages to the same effect. We must, thcreft 
cither accept all that he says as absolute trutli, or reji 
him as a guide, and believe that a great deal of it is tbc 
working of an excited brain in a religious enthusiast 
He certainly was led, or found his way, into a great di 




of truth, but he also stumbled into some very serious 
errors. His followers, however, adhered to the w/tok o^ 
his teachings, and in so doing they took the only consis- 
tent course. They also endeavoured to prove the truth 
of the if/w/c, whether defensible or indefensible, from the 
Holy Scriptures ; but in doing this they made a great 
mistake. As we all know, they arc now relaxing in 
some of his minor points (if anything can be called 
minor which was received by revelation from God), and 
I strongly suspect that as this fence of peculiarity is 
removed, other matters of more importance— the real 
errors of Quakerism — will follow ; but whether by 
Friends adopting diiferent opinions, or by a gradual 
dying out of the Society, time alone can show. 



We will now enter on the consideration of the " Lord's The 
Supper:" the disregard of which ordinance by the Society g^^p 
of Friends appears to me, from the circumstances 
attending its institution, to be a more painful act of 
disobedience than that in the case of the other sacra- 
ment ; not that I would attach any condemnation to 
the present race of Friends, who, like myself, have been 
brought up in practical ignorance of its obligation. 
When young, we heard nothing about it, except when 
the Bible was read, and then never having seen or heard 
of such a thing, we took no more notice of it than we 
should do of any old practice or custom that did not 
concern the present day. The sin, if any, rests with the 
original rejectors. It is certainly a remarkable instance 
of the effect of early education, and of the fact that 
most people believe through life what they were taught 
in childhood, however contrary it may be to the senses, 
to reason, or to revelation ; but I look upon the error 
committed, in this case, by the Society o? FtVewis. ox \V& 



^H founders, as a more dangerous one than that, in the 

^^ opposite direction, of the Roman Catholics. The latter 

is an excess of belief, tending to superstition, the former 

(pardon me) a sfep towards disbelief. Better, in defiance 

■ of the outward senses, to interpret " T/n's is my body. 
l/iis is my blood," to mean that the bread and the wine 
are in their substances converted into flesh and blood. 
than to interpret "Do this in remembrance of mc." tu 
mean " as long as yon like to do this, do it iu remem- 
brance of mc," which is what the Friends' argumcnc 
I really amounts to. Of course they again spiritaaiuc 
the command away, and say that none insist more 
strongly than they do on that which they deem to I 
the only needful "Supper of the Lord," which is i 
gether of a spiritual nature (Grinte); p. 134); that " 
6ody of Christ which believers partake of is that heavci 
seed, that divine, spiritual, celestial substance, that g 
and word of God and light wherewith every one'4 
enlightened" {Barclay, pp. 446, 136). 
Earlj; But SO clcar is the fact of the institution and a 

nrtdeiScd quent practice of this " ceremonj'," that Friends do t 
t/. . attempt to deny it. It is interesting to read J. J. Gur- 
ney's Observations on this subject, and to notice the 

I modest, suggestive, apologetic manner in which h< 
attempts to justify the Friends' practice. Although 
born a Friend, and no doubt brought up, as wc l»ave 
been, yet it is evident that when he began to examine 
the question he saw the weak ground on whicii he stood, 
and he writes like a conscientious counsel who is defend- 
ing a very doubtful case, but still feels tliat he must do 
his best I will not follow his arguments, not carit^ 

tmuch about men's arguments when we have the Bible 
to refer to, but v\-ill quote sonic of his admissions and 
opinions, which I believe are shared in by many Friends 
ideii. * of tlic present day. After describing the ancient " L01 
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feasts" as being the "Lord's Supper" of the primitive 
Christians, " when they were accustomed to break their 
bread and drink their wine as a memorial of the body 
and blood of Christ," he adds : " to this simple practice 
(if preserved within proper bounds) there appears to he 
nothing which can be fairly objected. It was a practice 
which might be classed rather under the head q{ pimis 
customs, than that of direct religious ceremonies. It was, 
perhaps, little more than giving to one of the common 
occasions of Ufe an edifying character." He then says 
that it might be very appropriate to the condition of the 
infant church, but as numbers increased there would 
arise a great danger of abuse. " On the one hand, there- 
fore, we may allow that those persons who continue the 
observance of the Lord's Supper, not as a religious 
ceremony, constituting a necessary part of divine 
worship, but on the simple system of the primitive 
Christians, are not without their warrant in the example 
of those Christians, for the adoption of such a course. 
On the other hand, it is no less evident that the apparent 
iiiisiiilabliiiess of the custom to the present condition of 
the visible church, its known liability to abuse, and more 
especially its close affinity with the abolished practices 
of the Jewish ritual, afford very strong reasons for its 
discontinuance. That there is nothing in the history of 
the origin of that custom which precludes, under so 
obvious a change of circumstances, the liberty for its 
disuse, the reader will probably allow, for reasons 
already stated" {Obs., pp. I2Z, 123). 

Robert Barclay, on the other hand, was one of the Barclay^ 
original converts to Quakerism, a cotemporary of Fox ' ***■ 
and Penn, and must have known other sides of the 
question, for he was brought up, I believe, a Presbyterian 
(he was a Scotchman), became a Roman Catholic, and 
then, following his father, became a Friend. His m?.m.- 
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ments are directed against the abuse, as well as the use, 
of this ordinance, but I will only quote his conclusion. 
" Lastly : if any now, at this day, from a true tenderness 
of spirit, and with real conscience towards God, did 
practice this ceremony in the same way, method, and 
manner, as did the primitive Christians, recorded in 
Scripture, I should not doubt to affirm but they might 
be indulged in it, and the Lord might regard them, and 
for a season appear to tliem in the use of these things; 
as many of us have known Him to do to us, in the time 
of our ignorance : providing always they did not seek tp 
obtrude them upon others, nor judge sucli as found 
tliemselves delivered, or that they do not pertinaciously 
adhere to them. For we certainly know that the day it 
dawned in which God hath arisen and liath dismissed 

I all those ecremonies and rites, and is only to be 
worshipped in spirit ; and that He appears to tlicm who 
• wait upon Him ; and that to seek God in tliesc things is. 
with Mary at the sepulchre, to seek the living among the 
dead. 'For we know He is arisen, and revealed in 
spirit, leading His children out of these rudiments, that 
they may walk with Him in His light, to wliom be glory 
for ever, Amen'" {Apology, p. 485.) The maiginal 
note to this extract is ratlier amusing: '■ In tenderness 
of conscience God winketh at ignorance." 
AdmK- We have thus seen the opinions botli of the modern 

and the ancient defenders of Quakerism. Both admit 
tliat the practice would be unobjectionable, if continued 
according to their oMtt ideas of primitive times. The 
former, who was always a Friend, and therefore knew 
nothing of it practically, suggests that the abuse justifies 

I the disuse. The latter, who had been both a Presby- 
terian and a Roman Catholic, and, therefore, did know 
something from personal experience, admits that if 
any " practised this ceremony," as did the primitive 
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Christians, the " Lord might regard them, and for a 
season appear to tkem in the use of these things, as many 
of us have knoioii Him to do to its, in the time of our 
ignorance" Might it not rather have been in the time 
of their faith ? 

I hope tliese extracts will be sufficient to satisfy my Ijiwfulfor 
Friendly readers that there is nothing very shocking, colder ° 
nothing very mudi opposed to spirituality, in the practice '. '^^' 
of this "Jewish ceremony," as George Fox would have 
called it, in which even Barclay admits that in the days 
of his " ignorance " the Lord did appear to him. T!iat 
it is even lawful for Friends to consider the question, 
whether their Society has done right or wrong in 
discontinuing its use. 

I will only make one remark upon the conclusions Remarks 
at which the two defenders have arrived, and this in "^^Sh!'*"^ 
reference to the alleged difference between the mode oi^^°'°^- 
administering the Lord's Supper which prevails no\v, 
and that of the primitive church. " If," as Gurney says, 
" the apparent unsuitableness of the custom to ^& present 
condition of the visible church affords a strong reason 
for its discontinuance:" if there be "a liberty for its 
disuse;" or if, as Barclay says, "the day is dawned in 
which God hath arisen and dismissed tliese ceremonies 
and rites ;" if, in other language, the present condition 
■ of the times, and the increased light which is now 
shining, have justified a small sect of Christians which 
came into existence two hundred years ago, in wholly 
discontinuing a custom until that time practised by the 
zvholc cliurch, surely they cannot deny to that church 
in former or later times as its condition has altered, the 
right to alter and adapt the mode of celebration, in 
accordance with its altered condition. 

Could it be right, either in the sight of God or man, 
that the worship of the church should be conducted in 
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^^M a Christian land, and its ordinances administered, in 
^^M exactly the same manner as used to be done in the days 
^^M of poverty, obscurity, and oppression, when the disci[des 
^H had to " shut the doors for fear of the Jews," or to go 
^^ out to the oratory by the river side, or to hide tfacni- 

selves in the catacombs of Rome ? 
ResuUot I believe it was in great measure from having my 
ingiibout attention directed to this subject, that I was led to 
this sub- ^(jQpi; the course I have now taken. As I said at the 
commencement of this paper, I was never really convintvi 
in my heart of the truth of ¥T\ei\(\s' peculiar views. I(io 
not mean that I rf?jbelieved them, for I accepted them 
as being true ; but when I read in order to beeoau 
convinced, and to be able to give an answer to others, I 
found that my reading only lessened my faith, though it 
did furnish me with the arguments that pass current in 
the Society, and provided me with a few darts to cast at 
an opponent. Still I tried not to doubt, for I was 
brought up amongst dear relatives and friends, who 
believed these views to be " the truth " (as they had 
received them from their fathers and mothers), and who, 
I knew, were, many of them at anyrate, spiritually- 
minded Christians, and active Christians too. I cannot 
tell when it was, but in time I began to doubt whether 
Friends really had any grounds to justify their difiercncc 
from the rest of the world, and tlien these doubts gf«w 
into an opinion that on these points of difference Friends 
were actually wrong ; but as they were such good people 
I tried to think that the error was not of much importance, 
and that there was no need for any one, on that ground, 
to leave a Society in which he had been brought uj:^ 
though he might sometimes like to attend another p| 
of worship. It was not until my mind was directed 
think about the particular subjort now under considi 
tion, at a time when I was unable to sec to read, or 
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bear to listen, or in fact to do anything but to think, 
that my opinion warmed into a conviction, and I then 
resolved that if life were spared to me I would, in this 
matter at anyrate, let my convictions influence my 
actions. But all this time I had not mentioned the 
subject to any one, nor had any one mentioned it to me. 

It is with very great reluctance that I make any Personal 
reference to my personal feelings on religious matters, 
knowing how inadequate, cold, lifeless, and transitory 
those feelings are ; but as I am leaving a religiou.s 
Society on an alleged difference in religious opinion, I 
cannot well avoid it altogether when endeavouring to 
make an explanation. 

In entering upon the question now under considera- 
tion, I might have contented myself with going through 
the New Testament, as I did on the question of baptism, 
and showing that the Society had no scriptural ground for 
the discontinuance of a practice, till their times, con- 
sidered obligatory by the whole church ; but though I 
might have quoted evidence in its support, and shown 
that there was none on the other side, still my evidence 
could have done no more than shake an opinion, and 
might have led to no religious conviction, unless the 
heart were touched. Indeed I believe that Quakerism 
is entirely a matter q^ feeling, arising, where there is anj' 
real conviction on the subject, from a faith in, and 
reverence for, their fundamental doctrine of " the entire 
spirituality of the gospel dispensation." I cannot think 
it possible, and do not believe, that any man ever 
originally embraced their ideas as to the rejection of the 
ordinances, and as to their mode of worship, and the 
ministry, from judgment or opinion formed upon a 
perusal of the Holy Scriptures. If from some cause, 
whether it be from education or external influence, the 
mind and feelings be formed in, or prepared to rccuwe. 
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these ideas, l^^n a person may find passages in tt^| 
Bible which he thinks will support them, and so imagnH 
that he is guided and supported by Scripture authority- 
Even the original founder of the Society, as I bzve 
shown, did not profess to have received his ideas frcw^^ 
the Bible ; he " saw them in the light of the Lord Jcsa^f 
Christ, and by His hnmedialc spirit and power," HiH 
did not know where to find them in the Scriptures,'^ 
" though aftcnoards searching the Scriptures he found 
them." So it is with his followers: they have found 

I them " aftenvards," but they had much better hxv| 
rested their belief on the assumed revelation to G. Foq 
than on that most dangerous ground of explaining aw 
the clear Scripture narrative and teaching, and attachi 
to plain words a different meaning from their natu 
import, in order to adapt them to their prcconceiwi 
ideas. George Fox had been brought to a state A 
religious despondency, and found no man who coul 
"speak to his condition." He was at last relieved ^ 
the mercy of God, and the influence of His Holy Spirit, 
and, therefore, seems to have come to the conclusion 
that all men were wrong or in darkness, and that it wM 
his mission to call them away from their religioiw toj 
purely spiritual system, in whicli everything outw 
was to be rejected. 
Prrmosed 1 liave, therefore, thought it best in considering I 
consiilet'' question, not to follow my former plan of going p^c h 
ingtliis pag(. through the New Testament, but to try if I a 
recall some of those scattered thoughts and reSecticM 






which influenced my own feelings. 

As they occurred at distant inter\'a]s, and many i 
them at times when continued thought was more 1 
my head could bear, I cannot profess to reproduce thq 
in the order in which they arose, and with tlic vividnei 
of impression they tlicn made, nor yet to forai them inl 
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a connected argument ; neither can I say that all these 
thoughts were correct thoughts, or are such as should be 
repeated for tlie use of otliers ; but as I am endeavouring 
to give a reason for my owjj action, and am quite satis- 
fied with the result they brought me to, whether the 
reasons were right or not, I trust I shall be excused if I 
say anything that is not quite correct, or which had 
better have been left unsaid. 

I am the more disposed to this course, as the persons 
I am addressing are probably better acquainted with the 
sacred narrative than 1 am — they are familiar with the 
accounts of tlie celebration of the Lord's Supper, con- 
tained in the gospels and in the epistle to the Corinthians. 

I will only ask them to recall these several accounts 
to their minds, or to refer to them in the Testament, and 
also to read the sixth chapter of John's gospel, from the 
twenty-sixth to the sixty-sixth verse, before proceeding 
with these pages. 

There are times when the mind is prone to revert to Various 
the last moments and to the sufferings and death of our ibouuhe 
blessed Redeemer. instiiut 

On certain occasions, that beautiful description given Lord's 
in the gospel of St. John of His parting exhortations and ^ 
prayer after the conclusion of the la.st supper, and on the 
eve of His sacrifice, came very forcibly to my mind. 
The last moments, the last words of any dear relative or 
friend, are always treasured in the heart ; the slightest 
expression of a wish is regarded as sacred, and a request 
binds the conscience to its fulfilment. How much more 
should the parting injunctions of the Son of God, who 
took upon Him our flesh and became man. that He 
might bear our sins upon the cross, move our hearts to a 
strict performance, to the very best of our power, of 
every command or request that He then gave, and -m-iki;. 
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iia anxious to carry them out to the very letter, even ii 
they were not so clearly expressed as 7iv may think they 
might have been, or may, in our poor judgments, hi 

some other meaning than the literal one. 
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The burden of His exhortation, as reported by St 
John, is, "If ye love me, keep my commandments. He 
that keepeth my commandments, he it is that loveth i 
This is my commandment, that ye love one another, i 
I have loved you. Abide in me, and I in you. If j 
keep my commandments, ye shall abide in my I 
Now how had I kept these commandments? I fea 
hardly at all. My heart was cold. I could not do th« 
things of myself. But had I done all that I conM do? 
The other evangelists and St. Paul record something 
else that He had commanded. " Do this in remem- 
brance of me." 1 had never done that — though it is 
something that I eoii/ii have done — so might it not be 
my own fault that I cnuld not dn the rest ? 

"Do this in remembrance of me." Did our Saviour 
really say that ? and if so. did He intend it for all. or 
only for the eleven to whom it was addressed, and for a 

1 had somewhere heard or read that " Friends say" that 
He could not have intended it for all in all times, as the 
words are only mentioned by one of the evangelists, and 
by St. Paul, who was not there ; and if it had been 
intended, so important a matter would have been men- 
tioned and insisted upon by all. 

But " Friends also say" that the act referred to xaat 
practised in some form or another by the primitive 
Christians as a " Lovefeast," and that if it had been 
kept on as a pious custom in reiiicfiibriiiKf o( Christ onh*. 
as was all that was meant, and not as a mode of worship. 
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or with any "superstitious" ideas attached to it, there 
could have been no objection to its continuance. 

So, putting the two arguments for fiot doing it together, 
I could not make much out from what " Friends said," 
except that they admitted that the words were used, and 
that the practice had been followed. 

Then, as these words were used, and as only two of 
the inspired writers repeat them, and all the four repeat 
other words that were used almost in exact repetition of 
each other, might not these other words be those of most 
importance — those describing the gist of the act.' When 
He gave the bread, He said, " This is my body" ; with 
the cup, He said, " This is my blood"' — and, " This is my 
body, this is my blood," is repeated by all the four in- 
spired writers, though only two of them think it neces- 
sary to repeat to those who were already in the practice 
of the observance, that Christ had also commanded it to 
be done in remembrance of Him. Might it not be that 
the fact that Christ was giving something was of more 
importance in the eyes of the evangelists, than the fact 
that it was to be continued as a remembrance of Him .' 

But "Hoiv can this man give us his flesh to eat?" 
This is what the Jews asked (John vi. 26-66) when 
Christ said to them, "And the bread that I w^ill give is 
my Jlesli, which I will give for the life of the world"; and 
when He repeated it in still stronger terms, many of His 
disciples said, " This is a hard saying ; who can bear it ? 
And they went back and walked no more with Him." 

If the Jews had asked this question of a Friend, ho 

would have replied : "By giving you that heavenly seed, 

that spiritual substance whereby He comniunicateth life 

j.^nien, and salvation to as many as believe in Him and 

ive Him," and this answer would very UkeV"j VLa.Mc 
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satisfied them; for when Christ told them that "the 
bread of God is He which cometh down from heaven, and 
giveth hfe unto the world," they were satisfied, and saw) : 
" Lord, evermore give us this bread." They did not c\vt\ 
object when He said : " I am the bread of life ; he that 
cometh to me shall never hunger ; and he that believcA 
on me shall never thirst," — but they murmured because 
He said : " I am the bread ivhiclt came down front Aeazvn 
for they said He was Joseph's son ; how could He ha^ 
come down from heaven ? On this last point, ccrtaittl 
the Friends have a decided advantage over the Jenri 
but if the Jews had known as much as the Friends d 
they would not have said, " This is a hard saying-," ai 
have walked no more with Him. 

Still the words " Take, eat, this is my body. . . TBI 
is my blood. . . Do this in remembrance of me." kei 
recurring to my mind. I knew that all Christian peopi 
except Friends, had always believed that it referred t 
an act of the body, and not merely to an effort of tH 
soul. I remembered how St. Paul had said : " The cup c 
blessing which we bless, is it not the communion of Ok 
blood of Christ ? The bread which we break, is it na 
the comiinmum of the body of Christ .'" and thai ** rf 
that eateth and drinketh unworthily, eateth and drinkdS 
damnation to himself, not discerning the Lord's body* 
and I thought, could such language have been used hy\ 
man who spoke by " revelation of Jesus Christ," If ltj 
had only been referring to some unimportant tcmponr] 
ceremony, which was of no obligation, and might be di» 
continued whenever it was deemed expedient. 

That the apostle was referring to an oulward act,1 
tijink even a Friend will not deny, for he goes OB M 
reprove the Corinthians for the grossest disorder and 
profanation in the celebration of the Lord's Supper thad 
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has ever occurred in the Church in their times or since. 
And how does he meet the case ? Not by telling them, 
as a Friend would have done, that their abuse of a harm- 
less custom had been such that it was clear they must 
discontinue its use altogether ; but he recounts that "he 
had received from the Lord that which also he delivered 
unto them"; and then describes the well-known scene in 
the upper chamber, and adds : "For as often as ye eat this 
bread and drink this cup, fc do s/ioic the Lord's death till 
He come. Wherefore, whosoever shall eat this bread 
and drink this cup of the Lord, unworthily, shall be 
guilty of the body and blood of the Lord. But let a 
man examine himself, and so let him eat of that bread, 
and drink of that cup. . . Wherefore, my brethren, 
when ye come together to eat, tarry one for another. 
And if any man hunger, let him eat at home : that yc 
comu not together unto condemnation. And (he rest 
i\.'ill I set in order ichen I eome" (i Cor. xi. 19-34). He 
describes the actual institution of the ceremony; explains 
something of its meaning ; gives them some very simple 
directions for their guidance in the meantime ; and tells 
them he will set the rest in order w/icri he comes. 

This last e.xpression being a striking reminder of the 
fact that the New Testament was not intended to be a 
complete directorium of Christian practice, and that on 
Home points we must inform ourselves what the early 
church actually did, in order to understand the books 
and letters written for their instruction. 

Again : " Take, cat, this is my body." " My flesh is 
meat indeed, and my blood is drink indeed." Could 
these expressions have any relationship to eacli other ? 
And could outward eating and drinking be of any 
benefit to the soul.' Could it be consistent with the 
spirituality of religion, if the gospel dispensation be 
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entirely spiritual, and God is to be worshipped in spi 
only? Well, if outward eating and drinking were oof 
manded, it would at anyratc benefit the soul a^x^ 
be obedient, than to be disobedient. , ,j 

But is the gospel dispensation in reality only spiritual 
that is, in the sense of excluding everything that relat 
to the body, or to the entirety of human nature, M'hetli 
in our Saviour or ourselves. And am I only a. &piri| 
And is it inconsistent with revelation, reason, a| 
experience, to think that the soul can be influenced ( 
and through the body ? First, What is this 
which is entirely spiritual ? Paul says he was separate 
unto "the gospel of God concerning His Sptijc^j 
Christ our Lord, which was made of the seed of J^vj 
according to the flesh" {Rom. i. 3). In I Cor. xy. j^, 
he declared the gospel to be first of all " how that Chlj 
died for our sins, according to the Scriptures, aiid tl|l 
He was buried, and that He rose again the third dji; 
according to the Scriptures." This certainly was t^ 
altogether spiritual. His wounded body, after it 1 
from the dead, was seen and touched by His discipl^ 
It ascended into heaven, where, tlirough the eterqi 
Spirit, He offered himself unto God, and, in it, i{ 
stands before the throne "as a Lamb that had iM:^ 
slain" (Rev. v. 6). Here we have the body spokca j 
more than the spirit. Our salvation »'as not wrou^ 
through the spirit only. Neither has our condcninatiq 
come through the spirit only. We are born in sin, an 
prone to evil, because we arc descended from Adaa 
and do we derive more than our bodies from him ? , 

We do not understand the mysterious union bctwcq 
body, mind, and spirit, and we cannot draw the ltnc« 
demarcation between them. A disordered stomach wij 
cause visions of the mind, and a sin of the body 1 
defile the soul. If, then, our sinfulness be inherited wid 
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the body, and we find that our bodies do affect our 
minds and our souls, what is there inconsistent with 
revelation or experience in supposing that something 
which touches or enters the body may also benefit the 
soul, if God has willed it so ? 

We find that He does not always work by the spirit 
only. He created man out of the dust of the earth. 
Our Saviour anointed the blind man's eyes with clay, 
and bade him go and wash. Little children were 
brought to Him that He might touch them. When the 
woman touched Him, she was healed, and He felt that 
\'irtue had gone out of Him. All these things might 
have been done, and benefits conferred by the word of 
His power only, if He had so pleased. But it pleases 
Hini to work through outward means, as well as by 
spiritual influence. 

I, therefore, am not called upon to explain away any 
words i\'hicii refer to an outioard act, on the ground that 
the}' are inconsistent with God's dealings with man, with 
the "gospel dispensation," or with our own .spiritual 
nature and experience. 1 may accept such words to 
mean what they say. Because it is said we must 
worship " in .spirit and in truth," I am not, therefore, 
bound to believe that the body has no right to interfere, 
and ought to sit still, M'ith its hat on, while the spirit 
alone worships, though the spirit must worship in truth. 
Because our Saviour, after inculcating over and over 
again to a people who were so blinded and ignorant that 
they could only understand His words in the very 
grossest sense, that He was the hving bread, and that 
whosoever eat of tiiat bread should live for ever; "and 
that the bread that He would give was His flesh, which 
He would give for the hfe of the world;" and that except 
they " ate His flesh, and drank His blood," they had no 
life in them ; and because when His disciples mucmuved 
\- 
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at this hard saying, He said to them : " It is the spril 
that quickeneth ; the flesh profiteth nothing" (Joiin vi. 6}), 
I am not, therefore, bound to believe that He u-as 
/(Hsaying all that He had said before, and meant tba: 
His flesh profited nothing; only it is the spirit that 
quickeneth, dead flesh alone couSd profit nothing, any 
more than mere eating and drinking alone could profit 
the soul. And because He went on to say : " The words 
that I speak unto you, they are spirit and they are life." 
I must not, therefore, treat them as being- a mere 
metaphor, but must remember whose words they were, 
and who it was that said "my words are Hft." He 
insisted upon His words. He did not explain them,and 
say they mean something quite different from \\-bat 1 
said. 



To revert to one of my earlier thoughts — "Abide bi 
me, and I in you. As the branch cannot bear fruit of 
itself, except it abide in the vine ; no more can ye, except 
ye abide in me. I am the vine, ye are the branches" 
(John XV. 4-6). 

I had many a time heard these passages quoted and 
read in meetings and in private, and their spiritual tnitb 
feelingly set forth ; but it never occurred to me to ooo- 
sider when it was that tliesc or similar expressions were 
first used. Of course I knew iijhcn they were used, but 
I did not remember that they were not used bcAxe 
Prior to a certain event, our Saviour had spoken of 
himself as being "the light of the world," "tlie good 
shepherd," and " the door ;" and these sayings are almost 
literally true, for He is our Light, our Caretaker, aod 
" the Way ;" but He had never before, I believe, spoken 
of such an intimate relationship between himself and 
His followers as that He was the vine and they the 
branches — that they were in Him and He in them. 
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In the synagogue at Capernaum {John vi. 51-56), 
after telling the people that He was the living bread 
that came down from heaven, and that the bread that 
He would give was His Jlcsli, which He would give for 
the life of the world,* He added : " He that eateth my 
flesh and drinketh my blood dwelleth in me, and I in 
him," But it was not until "the supper was ended" 
that He said to the chosen eleven : "Abide in me, and I 
in you. I am the vine, ye arc the branches ; he that 
abidcth in me and I in him, the same bringeth forth 
much fruit." 

If Friends' views are right, of course there is nothing 
in this incident beyond a date. But supposing they are 
wrong, is it not, at anyrate, a singular coincidence — 
remembering the words at Capernaum — that our Saviour 
should never have used such a form of expression until 
after He had given the apostles, with His own hands, 
something to eat and to drink which He described as 
His body and His blood ? 

I do not wish to alarm my Friends' spiritual suscepti- 
bilities by making too much of this coincidence, or to 
detract one iota from the spiritual interpretation of the 
passage, for even if it have a meaning or reference be- 
yond the exclusively spiritual one, still the body without 
the spirit would be dead. 

But it is worth considering whether there is not some- 
thing to be gathered from it, to show still further that 
our Saviour's mode of dealing with, or instructing His 
people, was a little different from the one which finds 
favour in the Society. 

Having thus cleared the v/ay, in my own mind, for The 



a candid consideration of the subject, apart from pre- 
conceived notions of simple spirituality, let us refer 
^jbprtly to the Gospel accounts of the institution of the Jjfl 
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Lord's Supper. According to SS. Matthew and Mari-. 
Jesus "took bread, and blessed it, and brake it, and gait 
it to the disciples, and said, Take, cat, this is ttty bo^- 
And he took the cup, and gave thanks, and gave it to 
them, saying, Drink ye all of it, for this is tny blood of 
the new testament, which is shed for many for the remis- 
sion of sins." To a similar account, St Luke adds that 
He said: "This do in remembrance of me." 

If the apostles had never heard anything of the value 
of Christ's flesh and blood, and of His being the bread 
of life, they might have wondered at their Master's 
meaning. But they asked no questions, for they had 
heard His discourse at Capernaum, and must ha« 
remembered how He had said : " I am the living bread,' 
and, "The bread which I will give is my flesh, which I 
will give for the life of the world. . . AMioso cateth 
my flesh and drinketh my blood hath eternal life, and I 
will raise him up at the last day: for my flesh is mat 
indeed, and my blood is drink indeed." 

\Vc do not know whether the apostles then fuUr 
understood the spiritual meaning of the.se expressrans, 
or whether they really knew or believed that their 
blessed Master was then about to offer up His "flesh 
for the life of the world"; but having the knowledge 
of this discourse in their minds, they must have attachni, 
and properly so. some deep mystic meaning to His 
giving them bread and wine to eat and drink as His 
body and His blood. 

That they and all their converts and successors did 
attach some great meaning to it is proved by their 
continued practice; which it is needless to enter upon, as 
it is admitted even by Friend advocates, though thej" 
try to disparage its mode and importance, by repre- 
senting its celebration as a mere social meal, or *• low- 
feast," which grew into disorderly assemblies, and had to 
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be discountenanced. That the Lord's Supper was at one 
time celebrated before or after these feasts is, I believe, 
the fact ; but they were twt the Supper. To dispel any 
prejudice from misrepresentation on this head, I will 
quote a few lines from Chrysostom : " The first Chris- 
tians had all things in common, as we read in the Acts 
of the Apostle.s ; but when that equality of possession 
ceased, as it did even in the apostles' time, the agape or 
lovefeast was substituted in the room of it. Upon 
certain days, after partaking of the Lord's Supper, they 
met at a common feast, the rich bringing provisions, and 
the poor, who had nothing, being invited." These feasts 
were at first held in the churches without scandal ; but 
the heathen began to tax them with impurity, and real 
abuses arising, they were abolished about the end of the 
4th century. 

Indeed, we may gather from the New Testament itself, The 

, . , earlle 

that even in the apostles' time the celebration of the Lord's ptacii 
Supper had assumed something of a commonly -re cog- 
nized form and order. Amongst the very few instances 
mentioned of stated gatherings of the Christians, tlie 
"breaking of bread" was generally said to be the object 
for which they met St. Paul, when cautioning the 
Corinthians to flee from idolatrj.', speaks of this practice 
in terms wliich would only be used when addressing 
people who had a defined idea on the subject referred to. 
He says (l Cor. x. 16) : "The cup of blessing which loc 
bless, is it not tiie communion of the blood of Christ .' 
The bread which we break, is it not the communion of 
the body of Christ.'" Here he speaks of something 
which they all did and were accustomed to do. If a 
man, living a long way off (for Paul is supposed to have 
written from Ephesus), writes to his correspondents 
about something which " we do," it is clear that they 
must all be doing very much the same thing, or his 
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reference could not be understood. If Paul had been 
writing to some " monthly meeting" of Friends who had 
never seen, or hardly heard of, the blessing of the cop; 
or the breaking of the bread, they would not ban 
known what he meant. But the Corinthians knew a" 
aboiit it; the "blessing," as also the "giving of thanks' 
were familiar incidents in the celebration of the Supper 
— from the latter act it has derived its name of iBt 
" Eucharist," which signifies a thanksgiving. So, a TiUfc 
further on, in the fourteenth chapter, when giving the 
Corinthians a few rules to restrain them in the exuberant 
exercise of their spiritual gifts, and warning them not in 
pray or speak in a tongue unknown to their hearers, bw 
to seek to excel to the edifying of the church, the apostle 
makes an obvious reference to the practice of this ordi- 
nance in their assemblies. He says : " Else when thou 
shall /ikss with the spirit, how shall he that occupicih 
the room of the unlearned say Amen at thy giving *f 
thanks, seeing he understandeth not what thou sajtat." 
Here we have a mention of something done or said by 
one person, which includes a " blessing" and a " gi\ing of 
thanks," the very two acts and terms by which the cele- 
bration of tile Lord's Supper was distinguished and 
designated. Perhaps Friends will deny the reference ; bwt 
as I believe they regard these meetings of the Corinthians 
as model meetings, I may call their attention to the fact 
that in their own assemblies there is nothing to be lookol 
for in the way of "blessing" and "giving of thanks" to 
which the unlearned individual could be expected to say 
"Amen ;" whereas, with the* Corinthians, as appears very 
clearly from the tenth and eleventh chapters, the act lo 
which he ought to say "Amen" was the great incident of 
their meetings, Then again, the intimation that he ought 
to be able to say "Amen," shows that the assembly 
Joined in the thanksgiving, and affords a very vXtaog 
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inference that there was some recognized form or custom 
referred to, in which they should take a part. Of course, 
to look upon these quotations in this light, Friends must 
try to forget that they are Friends, and to imagine them- 
selves Corinthians ; and if they will do so, I think they 
may gather three points decidedly at variance with their 
own belief and practice : First, that when the believers 
met for worship, some one did something, instead of 
simply sitting still ; secondly, that all the congregation 
responded, instead of sitting in silence ; and, thirdly, 
that what was done was one of the things the rejection 
and jwl doing of which, in great measure, constitute 
Quakerism. 

To return from this digression, which would perhaps st. Paul' 
have come in more suitably under the subsequent' 
heading of " worship," we will again notice the account 
given by St. Paul, which he said he had "received from the 
Lord." He gives very much the same description as the 
evangelists do, with the added words : " This do in 
remembrance of me" ; and, as He took the cup: "This 
do yc, as oft as ye drink it, in remembrance of me. For 
as ofteti as ye cat this bread and drink this cup yc do shczv 
the Lord's death till He covie" {i Cor. xi. 23-29). In 
another place he says: "The eup of blessing which we 
bless, is it not the communion of the blood of Christ .' 
The bread which tvc break, is it not the commutiion of the 
body of Christ ? For we being many are one brea'd, and 
one body ; for we are all partakers of that one bread " 
(i Cor. X. 16, 17). 

This account is supposed to have been written more 
than twenty-five years after our Saviour's death. I be- 
lieve that any words I could add would only lessen the 
force of so plain a statement, and that nothing but the 
prejudice of education, and the persistent habit of ex- 
plaining away everything in religion which is tvq^ cq^* 
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Isidered purely spiritual, could justify anyone in his 
mind for following the course which the Friends da 
It should be borne in mind that the apostle 
received his knowledgi:, not from man, but by the direct 
" revelation of Jesus Christ." We have, therefore, in (lib 
account, not merely a report of Christ's ivords spokn 
upon earth, but we have Christ speaking from hea\Tn. 
Christ speaking on earth said: "Take, eat. this is mj" 
body. . , This is my blood, . . Do this in remem- 
brance of me." Christ speaking from heaven, added: 
"The bread is the communion of my body . . the 
cup is tlie communion of my blood," and, " As often as 
ye eat this bread and drink this cup, ye do shew mj- 
death until I come." 

Reply lo RecurrinE: to the assumed improbability of our 

the purely 

spiniuol SaviOur having mtended any other than a purclj- 

figurative meaning in the language used in giving the 

bread and wine as His body and blood, on the grouod 

I that the body and the blood which believers partake of 
is purely spiritual and not carnal {Barclay, p. 446), for 
that "the flesh profiteth nothing," I would remind iny 
friends that the body and the blood spoken of are not 
the body ajid blood of a mere man, for the offering of a 
man's blood could no more take away sins than couW 
the blood of bulls and of goats. It was the offering of 
, the body of God I luarnatc, and tlie spilling of His blood 
that took away our sina In it dwelt the fulness of 
Godhead bodily. 
This body, which is now a "glorified body," must 
and have been as much superior, in its nature and 
to our bodies as His Spirit is superior to our spirita 
union with His Spirit can cleanse and purify our spi 
why should not some mystical union with His body 
benefit us, as contact with His body healed the 
^K while here on earth 



r 



QUAKERISM AXD THE CHURCH. 



When He spoke to the Jews of eating His flesh and 
drinking His blood, the promise attached to the act was 
one affecting our bodies: " Wioso eateth my flesh and 
drinketii my blood hatli eternal life ; and I will raise 
him up ill tite last day'' Xow be as spiritual as you like 
in the interpretation of what was to be done, the resttlt 
was not to be altogether spiritual ; and many believe that 
the act was not to be altogellur spiritual either. 

The idea of a union with His body, and a care for our 
bodies, occurs in other references: " W'e are members of 
His body, of Hisyf«/;, and of His bones" (Eph, v. 30); 
" For our conversation is in heaven, from whence also we 
look for the Saviour, the Lord Jesus Christ, W'ho shall 
ciiangc our vile bodj', that it may be fashioned like unto 
His glorious body" (Phil. iii. 20, 21); " I pray God your 
whole spirit, soul, and body, be preserved blameless unto 
tlic coming of our Lord Jesus Christ" {I Thess. v. 23). 
But I believe the simile of eating His flesh and drinking 
His blood never occurs but with direct reference to the 
communion in the Lord's Supper, and in that conversa- 
tion recorded in the sixth chapter of John, which by all 
Christians but Friends is understood to have a more or 
less direct application to the same subject, according to 
their varying views of the importance of the Sacrament. 

I fear I have expressed myself very confusedly, but 
my object has been to remove from the minds of my 
friends tliat ingrained idea of the necessity for a purely 
spiritual interpretation of everything that refers to the 
outward, as if God could not possibly intend to confer a 
benefit upon our spiritual state by anything that affected 
tlie body, because He has said that they w!io ii'orship 
Him, mustworship "in spirit and in trutli"; and that 
"His words are spirit and life," and other like expressions. 

I trust it will be clearly understood that I am not 
contending against a spiritual meaning, but only a£aii\?.t 
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excltiding the outward ; for all these outward obser\-an(c^ 
can be of no avail, unless accompanied with a spiritBil 
perception and a preparation of heart As baptism, to 
be of avail in washing away our sins, must be received 
in repentance and faith, so the "body and blood" of 
Christ, in the holy communion, must be received in faitb 
and as " discerning the Lord's body." 

While fully admitting to my friends the importance 
of their spiritual views, and believing that many of them 
have received the Holy Ghost, and have had their spirits 
cleansed and their sins washed away, and have been 
united to Christ without submitting to the outward 
ordinance of baptism, and have tasted of the bread of 
life and spiritually eaten of Christ's body, and had 
communion with Him without having partaken of the 
Lord's Supper, yet they must bear in mind that tbey 
know not what they have lost by their neglect of these 
duties, and must not flatter themselves with the idea 
that they are doing right, or are justified in the s^ht 
of God, because "grace has abounded," but rather be 
thankful that God accepteth a willing mind, ami. i. 
Robert Barclay expresses it, "winketh at ignorance" 
And I put it to them, whether they would not be standing 
on much safer ground if ihey accepted their Saviuur't 
words in their obvious meaning, and submittiug to Of 
receiving these rites in faith, humbly believeti that 
sins H'crf washed away; that they lucre maAt mi 
of Christ's body; that they /m</ tasted of His fleah 
blood, without having /c// all these things; rather 
by waiting until they could feel them, to mn the 
of depending more on their oivn spiritual exercises, 
their 0'<vu apprehended submission to the Holy S] 
and their own perceptions, than on the free and 
merited mercy of God. 

To my mind, it is a much stronger evidence of yi 




and humility for a man to believe that he is in possession 
of these benefits without sensibly /c^/^k^ that he is, than 
for him to believe it only after his mind has been exer- 
cised and his feelings wrought up to a state in which he 
can, or imagines he cslW, perceive them ; and that there is 
far more danger of self-deception in the latter case than 
in the former, and infinitely more danger of spiritual 
pride and self- righteousness. 

It is not for us to examine into the reasons of God's 
dealings with man; but as He knows our weakness and 
our necessities far better than Friends do, is it not prob- 
able that in these outward ordinances He has devised a 
means for confcrnng benefits, and assuring us that they 
arc received, far better adapted to our nature and 
infirmities than the purely spiritual system contended 
for by Friends ? 

Can anyone suppose that when the apostles received 
the bread and the cup from the hands of our Saviour, 
they received no benefit beyond the morsel of food and 
the sip of drink? If they had said in their hearts: "How 
can this man give us His flesh to eat"? and had replied: 
" Nay, Lord, this cannot be Thy body, for Thou art 
here; but we believe Thou art the Son of God, and 
have faith in Thee, and this sufficeth us; and if Thou 
art taken away from us wc will feed in our hearts on 
the remembrance of Thy body and Thy blood" ; if 
they had said or thought this, would not they have 
come under condemnation? 

When the leper was told to wash in Jordan and be 
clean, it was not simply the water that cleansed him, but 
his obedience and faith, weak and grumbling though that 
faith were. But still he was not cleansed until he had 
washed, though he appears to have had full faith in the 
prophet's power to cleanse him by his word, and would 
have been quite content if he had sptcaii ^Qtft\'\\\^Va-'^^^ 
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and cleansed him by a mere spiritual influence And 
when the blind man was sent to wash in the pool of 
Siloam that he might see, it was not the water on!y, but 
his faith and obedience in its use that restored hia sight; 
but we do not read of his asscrling bis faith, but c 
that he went and washed, and then saw. 

In the same way, why should not we bclici'S that D 
receive benefits by humble and obedient submtssKMii'fl 
an outward act, even though they arc not so obvio) 
our senses ? 

Many go mourning all their days because they cam 
fed that their sins are forgiven ; cannot feci that they i 
united to their Saviour, and have tasted of His flesh aW 
blood. How much better it would be for them if they 
could believe without feeling. If in humble faith and 
obedience they could belicfe that they had received these 
benefits from His hands in the outward means, or by the 
outward signs, which He has appointed, then, indeed, 
"the Lord," in time, "might regard them and o^aj/- M 
them" (as he did to Robert Barclay), " in the use of 
these things." 
Appeal lu I do not expect that anj'thing I have said will produce 
Kritfiid^. '^'^^ slightest effect upon the convictions of the older and 
well-established Friends. I know the deep-seated nature 
of these convictions, arising from apprehended intermai 
evidence, too well to suppose that all the good rcasoiu 
and proofs in the lAorld Mould shake tlicni, unli| 
accompanied by a personal revelation. Nor do I a 
that those well-established ones arc called upon to n 
any change — they are, doubtless, in their right place in d 
Society where they have been brought up, and in t 
many of them have been made overseers, and do feed tbe 
flock. But if they are satisfied for themselves, I beg thcj' 
will not on titat account enforce upon others doctrines whidi 
iomc amongst them at anyratc must begin to suspect d 



QUAKERISM AND THE CHURCH. Si 

not be the undeniable truth. Now that so many cracks 
have been made in that hitherto impenetrable crust of 
lava into which the volcanic fire and zea! of the early 
Friends so soon cooled down, and under cover of which 
the Society existed more than a hundred years in most 
isolated and exclusive bigotry, hardly conscious that 
there was such a thing as real spiritual Christianity 
beyond its pale ; — now that the light has been let in, and 
a spirit of activity is again influencing the secluded body ; 
now that a zeal has arisen among the younger members 
— not for Quakerism, but for teaching and doing good — - 
do not frown down the young or enquiring with Society 
terrors, and silence them, as used to be done in my day, by 
the awful dictum that " Friends do not think or do so and 
so," as if that were an end of all controversy. Do not try 
to persuade them and others that the outward ordinances 
are of man's invention and arc opposed to spirituality — that 
in order to be washed with the Spirit, they must not 
touch the Laver — that in order to eat of Christ's flesh and 
drink of His blood, they must not eat and drink of that 
which lie told His disciples to eat and drink in remem- 
brance of Him. At anyratc, permit these questions, on 
which some of you, I believe, have a suspicion that the 
Society vtay not be infallibly right — points on which you 
may still think that George Fox: and the early Friends 
had, for some temporary reason, an authority to insist, 
as protests against some then existing abuse or supersti- 
tion, but which were yet not in themselves absolutely 
true. Permit, I say, these questions to be entertained 
and discussed, and have faith to believe that the truth 
will prevail, and if there have been error, let the error 
die out. 

Some of you may still think that George Fox spoke of 
a true inspiration when he said that when the Lord sent 
him forth into the world He forbade him to "put off his 



82 QUAKERISM AND THE CHURCJI, 

hat" to any high or low, and he was required to "thee 
and thou" all men and women, and that his followers 
were right in following his example. But Friends now 
are beginning to see that these things are not necessarily 
required of a Christian man', and though there 
have been a reason for them in 1648, it was a reasoat 
timt time and not for all time. So may not his misa 
to proclaim the spirituality of religion as against I 
worldltness and formality of the times, have permitlti 
him personally to disregard those outward ordmaiKes 
which were originally prescribed, and are still intended, 
for the use and refreshment of the Church ? 

I think I have now said sufficient to sliow "my 
Reasons for leaving the Society of Friends," As it \vou)d 
be highly improper, to say the least of it, to continue in 
professed religious fellowship with a body who, I belie%-e, 
reject a part of the counsel of God, — 
5 I have yet to show " my Reasons for joining the 
Church." 

Having to leave the Friends, to whom must I go .' 
Should I join the Methodists ? I should hardly fed 
disposed, when leaving a society established two hundred 
years ago, to join some section of another establbhcd 
one hundred years ago. Then there are the Indepen- 
dents and Baptists. These arc rather older than the 
Friends ; but in doctrine they differ more from thf 
Friends than docs the Church. Robert Barclay's argn- 
mcnts arc largely directed against persons holding I 
views, and he frequently has the best of it — not e 
by proving that he was right himself, but by t 
that his supposed ojiponents were wrong. George I 
controversy, also, was as much with Presbyterians, Inde- 
pendents, and Baptists, as it was with the Churcii. He 
spoke of " the wicked priests, Trcsbytcrians, and 
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pendents," and tells us how, under the Commonwealth, 
" there was great spoiling of Friends' goods for tithes 
by the Independent and Presbyterian priests, and some 
Baptist priests that had got into the steeple houses." 

All these dissenting sects hold all the doctrines and 
practices which Friends do most condemn ; they all ob- 
serve the outivard ordinances ; they all employ a "hireling 
ministry," who preach and pray at set times ; they all 
take judicial oaths; and their members go to tlie wars, if 
.■io inclined. It is a much greater step for a Friend to go 
from Quakerism to Calvinistic or Evangelical dissent, 
than it is to go to the Church^that is, on a question of 
doctrine. It is from political causes, and not from 
religious sympathy, that some Friends have of late 
years been led to join other dissenters in hostility to 
the Church. 

Then I had another consideration. If our Saviour 
had instituted these ordinances, must He not have com- 
missioned some one to administer them .' We find from 
the gospels that He commissioned His apostles, and we 
find from the Acts of the Apostles, and some of the 
epistles, that tliey appointed others as bishops, elders, 
and overseers of the church which they had been 
commissioned to establish and spread upon the earth. 
If one could meet with any body of Christians, or 
church, who could show on reasonable historical grounds 
their connection with, or continuance from, tliis original 
church, it would certainly be a very pleasant thing to be 
associated with them. The Roman Catholic Church can 
show these grounds ; but that churcli has embraced so 
many corruptions and errors that one could not entertain 
the idea of joining it. The English Church can also 
show the same grounds ; and though she has to trace 
through a period of corruption, yet she remains, so to 
speak, a branch of the original corporate body ; and if 
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we reject her on the ground of the corruptions I 
which she has purged herself, we might as well nj«| 
Christianity altogether on the same grounds, as I 
whole Christian church was at one time equally corr 
I think, too, that mj' remarks before made about \ 
visible church wil! to some extent have pointed to t 
direction in which I should go. Indeed, having to la 
the Friends, it seemed a necessity that 1 should join t 
Church ; for so strong is her claim, for the reason I 
mentioned, that it appears a duty, if only on the groud 
of Christian unity, to enter her fellowship, even if t 
were some minor points of doctrinal disagreement 

1 cannot think that it is consistent with the Divi 
order, as disclosed in the Holy Scriptures, that any se^fl 
men should be at liberty from lime to time to sep 
and form themselves into religious societies and sects, a 
the basis of some mere matter of opinion. But if any 
people are Justified, it certainly is the Society of Friends: 
for if lhe>- are right, everyone else must be z'cry wn 
As we have seen, on all their points they differ rTx>m « 
other churches, societies, and sects (except it beontliea 
matter of oaths, where they agree with the MoraviaaiU 
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Having shown my reasons for believing Friends to 
wrong in their rejection of the outward ordinances, tl 
only remains the question of Worship and the Mi 

The Friends" theory of the ministry, I believe, 
it is a gift of the Holy Spirit, which cannot be ri] 
exercised, otherwise than under the direct and immedi 
influmce of that Spirit. Also that this gift of the 
ministry having been ■' frcelj- received," sliould be 
" freely given." They consider any pecuniary su] 
of ministers to be unlawful, and used to stigmatize 
ministers, of whatever denomination, who receive 
support, by the name of '■ hireling " ministers. 
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Their theory of worship is, "that it must be offered Of Wor- 
in the inward and immediate moving and drawing of 
the Spirit of God," and that they, therefore, dare not 
enter His presence with offerings of confession, prayer, 
and praise, prepared beforehand, or extemporaneously 
invented ; all such offerings being described by Robert 
Barclay as superstition, will worship, and abominable 
idolatry in the sight of God. 

Their practice on these points is, that they meet and Their 
sit down in silence for individual worship ; which silence 
is uninterrupted, unless some one present having the 
gift of the ministry feels himself or herself specially 
drawn by the apprehended influence of the Holy Spirit 
to preach or to pray. 

The idea, I believe, is taken from the reference to the .Script 
meetings of the early converts, spoken of by St Paul in 
the 1st Epistle to the Corinthians, when, under the 
extraordinary manifestation of the Spirit then vouch- 
safed, everyone had a psalm, a doctrine, a tongue, a 
revelation, an interpretation. But some of them also 
could work miracles. 

If Friends had taken as much notice of the ninth 
chapter as tliey evidently have done of the fourteenth, 
they would have found that " the Lord had ordained that 
they which preach the gospel should live of the gospel." 
and that should have cleared away one of their points, 
even if the context of their favourite text, about " freely 
given," had not shown the same thing. And if they 
had referred to other parts of the Testament, especially 
to the personal epistles, they would have found some 
directions about church government and practice much 
more to the purpose than the description of these some- 
what ill-managed meetings of miraculously-endowed 
persons, whicii the apostle had to endeavour to bring 
into something like order; for the Corinthians, though 
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greatly favoured with spiritual gifts, were a very tiresonx 
people, and gave a great deal of trouble to the " elders 
and overseers " in their days. 

As the New Testament was not written to set fortli a 
system of church government and worship, I will only 
refer shortly to , this question. 

In the first place, I believe that all acknowledge tfaat 
there is but One great Head of the Church, One great 
High-priest and Minister of the Sanctuary, One Pastor 
and Bishop of our souls. The only difference that arises 
is as to the mode in which the church on earth ii td 
be governed under this head. 

It appears clearly from the sacred record that la the 
very earliest times the apostles, to whom the Lord "had 
given commandment," exercised supreme power. When 
the number of the disciples increased and the Greeks 
murmured against the Hebrews, the apostles requested 
seven men to be selected to assist them in the daily 
ministration of the charitable fund, and on these, when 
presented, they laid their hands. There are also officers 
called elders spoken of, who appear to have been 
associated with or assisted the apostles, but what »-bs 
their precise power or duty is not very clear (Acts xv.). 
But all through the Acts and the epistles wc 
of no aiitkorily being exercised except by or Jram 
apostles. 

It is not in the epistles to the churches, but in those 
to two individuals who were the Itcads of certain cliurchcs, 
that we find any directions respecting its future goventa 
ment These epistles were written shortly before dll 
martyrdom of St Paul, when he was "ready to be ofl uJ 
and the time of his departure was at hand," and miB 
therefore, be fairly considered as containing alt rcspectilfl 
church government and practice that the apostle thoiigH 
it necessary to say in addition lo the verbal instntOimm 
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tli^ ftad received from his own mouth, and to which he 
expressly refers. If my friends will take the trouble to 
read through the two epistles to Timothy and the one 
to Titus, I think they will find a very different scheme 
laid out for the selection, ordination, and appointment of 
bishops (call them by any other name, if you like it 
better) and ministers, and for the government of, and 
mode of worship in, the church, to the one which prevails 
in their Society. 

There is not one word about congregations selecting 
their ministers, or "acknowledging or recording " them. 
Timothy is to " lay hands suddenly on no man," and is 
informed what manner of man a bishop and a deacon 
should be ; and Titus is reminded that he was left in 
Crete that " he should set in order the things that were 
wanting and ordain ciders in every city," and then is told 
that these elders or "bishops" must be blameless, and 
so forth. The apostle tells them for whom prayers are 
to be made ; that the women are to learn in silence, and 
not to teach (i Tim. ii.) ; tells Timothy to give attendance 
to reading, to exhortation, to doctrine, and that he was 
not to neglect the gift tliat was in him, which was given 
him by prophecy, tuitk the laying on of the hands of the 
presbytery (i Tim. iv. 13, 14) ; that he must hold fast the 
form of sound words which he had heard (2 Tim. i. 13) ; 
and, lastly, solemnly charges him before God and the 
Lord Jesus Christ, to preach the word — be instant in 
season, out of season. All these injunctions are wholly 
foreign to the ideas and practice of Friends, who, if 
they are consistent, could not tell people that they must 
pray and preach, as these are things only to be done 
under the immediate motion of the Holy Spirit ; and, 
of course, the directions about one man ordaining and 
laying 011 of hands, and about women teaching, and so 
forth, are as un-Quakerly as ever they can be. 
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Again, when, in the Apocalypse, messages were sent 
by the Son of Man to the seven churches, they were not 
addressed to the congregations, or the quarterly or WH 
other meetings, but to the angels (or governing ministofl 
of the churclies. ^| 

I think there is, at anyrate, quite sufficient ia tbB^| 
epistles and other parts of the New Testament to sh^f 
that as between the Friend system and the Chttt^^l 
system, the authority is decidedly in favour of the latM^| 
But, as I said before, the New Testament dooJ^H 
contain a complete exposition on the subject ; SQ^^^^^H 
a right to look to other sources of history to ^^^^^H 
what the bishops, elders, ministers, deacons. oveTxH||^| 
by whatever other name the rulers or ministers of t^B 
churches were designated, and the churches themsclvtfl 
actually did, after the original apostles were taken fro^l 
them, and, as must be assumed, in pursuance c^ t^M^I 
instructions. >^| 

We find it to be, I believe, an undeniable fact th^l 
the government of the whole church assumed the ft)i^| 
of, or one analogous to, episcopacy. Tlic writers of ll^| 
second century, in different parts of the world, wlirffl 
speaking of their bishops, expressly say that they aK|H 
succession of those appointed by the apostles. ^| 

Therefore, on tliis question, as on the question of tIjH 
ordinances, the burden of proof rests with the Frieml^l 
and I assert that here again they cannot produce ai^H 
scripture authority to justify their deviation from t^H 
practice of the Churcli, and that Uicy must fall bau^| 
if they would maintain their case, on a subscque^H 
revelation, ^| 

If the two systems stood simply upon their med^H 
;|,rcii without any reference to scriptural or historical autliori|^| 
nMrtd *^** °^ ^^ Friends could not, to my mind, stand for o^| 
uieir moment in comparison with the other. The Fric^l 
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sysUm can do nothing towards the spread of the gospel 
amongst the people. Mark, I am not speaking of what 
individuals may do, apart from the system, but the 
system itself can do nothing. Their coming together 
and sitting in silence may give the opportunity for the 
highest description of spiritual worship for the already 
spiritually minded, but it does nothing to teach or help 
others. Even the occasional offerings in the way of the 
ministry, when such occur, are generally of such a 
fragmentary and unconnected character, that a man 
might attend a Friends' meeting from childhood upwards, 
and still remain very raucli of a heathen, if he learnt 
nothing _/o''/!2»«c^ beyond what he heard there. 

There is a most praiseworthy effort now being made 
by the younger members, but which has only arisen of 
late years, to emulate other denominations in teaching 
and instructing the poorer population in "First day," or 
Sunday schools. But I believe it is the fact that so far 
as they extend their usefulness, just so far must they 
throw off their Quakerism. If our "minor testimonies" 
had been persevered in, there would have been no 
chance for " First-day schools," and, I believe, they 
would never have been attempted. 

I have often been told that Friends now-a-days arc 
very much improving, I hope they are. But having 
learnt the old-fashioned Quakerism, and finding that it 
was a mistake, my reply has been that I am not prepared, 
at this period of the world's historj', to join in setting up 
a new system, and I have therefore gone back to some- 
thing older than Quakerism. 

Now compare their system with that of the Church. 
The latter divide the year into seasons corresponding 
with the gospel narrative. They begin with " Advent," 
\t the approach of Christ ; then Christmas, commemo- 
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rating His birth. The Epiphany, or His manifestaticai 
to the Gentiles, referring to the coming of the "wise 
men from the East." Then they commemorate His 
forty days' fast in the wilderness. Then, as the time of 
the crucifixion comes on, they prepare the mind for that 
great event, and the various scenes preceding it are 
noticed. Then tliat solemn day, on which the Son of 
God died on the Cross, is kept as a fast His resurrec- 
tion and ascension, and the descent of the Holy Ghost 
on the day of Pentecost, are all had in remembrance at 
the times at which these events arc supposed to have 
taken place ; and various other scenes, events, and 
persons, are commemorated at the proper times. " The 
Lessons," or portions of Scripture read in the Churdu 
have reference to the subjects for the season, as aba 
have the " Epistle " and " Gospel " read during the 
Communion Service; and the minister very gencraHjr 
adapts his discourse to the season ; so that by this meaas 
the " gospel," that is, the tidings of the incarnation, birth. 
life, sufferings, crucifixion, death, resurrection, and asccn* 
sion of our blessed Saviour, from and by whom we have 
received the atonement, are year by year set forth befoic 
the people. 

I will not enter into the controversy about formt of 
prayer, as against inspired or extemporaneous cfTusioBS, 
but I will say this, that I have seen far more appearamu 
of devotion from congregations joining in the prayers »rf 
the Church, than ever I have seen in all my life in & 
Friends' meeting from a congregation standing up 
listen to some person praying, they knew not (br ' 
until they heard it. 

And, as to preaching, I will also say that I have hi 
more heart-touching sermons, at different periods of 
life, in a church, and from dissenting "hirelings," 
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ever I heard in a Friends' meeting ; and with this 
additional advantage, that, even if the sermon were not 
so very spiritual, I could always understand what it was 
about. 

The Friends profess to speak under the immediate Th, 
movement, guidance, and influence of the Holy Spirit, theSpirit 
The clergy and ministers of other denominations do not 
profess to be under this immediale direction, but they 
pray for and seek to obtain the assistance of the same 
Spirit in what they have to utter; and, judging from 
experience in apparent results, I should say that the 
Spirit does assist the infirmities of the latter, quite as 
much as it directs the former ; and with the latter we 
have also the benefit of their learning and study, matters 
wholly disregarded by Friends in the sanctioning of 
their ministers. 

If any doubt these assertions, let them "come and 
see." 

But, in doing so, I would earnestly request them not 
to come and sit and stare, as they might do at a play, 
but to inform themselves, first, by studying the Prayer 
Book (and it is a very simple matter) of what they are 
about to hear, and so be able to follow and to join with 
the congregation in the words of prayer and praise. 

Should the perusal of these pages have had the effect .^iiigges- 
of inducing any Friend to entertain the question whether "'"'^"' 
the Society is right or wrong, and to desire to investigate 
the matter for himself, I know of no more convincing 
books on the subject than those written in support of 
Quakerism ; for instance, the two I have quoted, Barclay's 
Apology, and J. J. Gurney's Observations. It is not often 
that a person holding any error can be convinced of that 
error by being shown that his opponent is right He 
njay admit that he is beaten in argument, but still feel 
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that it is his own fault, and that there is plenty to say on 
his side if he only knew it and had it at hand- "A man 
convinced against his will is of the same opinion stilL' 
But if he examines his own side, in order to strengthen 
' his position, and finds nothing there to support him that 
would convince his own judgment, or he would like to 
adduce against his opponent, then indeed his convictions 
will be shaken. It was reading these Friends' booh 
after I had begun to doubt, that absolutely settled the 
question in my own mind. 

If I might suggest, I would recommend an enquirer 
first to inform himself a little about the other side of the 
question, as I assume he will know something of his 
own ; and then, having his eyes a little opened to see 
either way, take the New Testament and read it rigkt 
through, not picking out chapters and texts, but stitdpng 
the whole with special reference to the points in dispute; 
then read Barclay's Apology on tliesc points (bcii% 
on his guard against sophistry, misrepresentation, and 
quibbles), or Gurney's Observations, and then read 
and study the Testament through again, and if he still 
thinks that these specialties of Quakerism are in accord- 
ance with Holy Scripture, I shall be compelled lo fomi 
a very low estimate of his mental powers and his \ai%- 
ment, — or of my own, 

I must now conclude with only expressing the hope 
that my severance of membership may not make any 
difference in the feelings of my friends towards niysclC 
as I can assure them it has made none in mine ton'anb 
them, unless it be in the direction of increased regard. 
I can now value them at their real worth, witllout any 
drawback from tlic irritation attendant on being bound 
in outward profession to a Society in whose distinguish- 
ing principles I did not believe, and yet which I cooW 
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not consistently disclaim, so long as I continued in 
membership. 

It was under strong feelings of reluctance and regret 
that I penned my letter of resignation ; but now I rejoice 
in the change, and find, as George Fox found when 
travelling in an opposite direction, that ''all creation 
giveth unto me another smell." 



THE END. 



KDWARD BAINES AND SONS, PRINTERS, LEEDS. 
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